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ABSTRACT 

LITURGICALLY MEANINGFUL WORSHIP: LIFE, ARTS, AND STORIES 

by 

Young Grace Han 

This project seeks ways to make more meaningful worship services and worship 
experiences for Korean pastors and lay persons. This project is not about academic worship 
theory, but about creating models of worship that is liturgically meaningful, communally 
designed, well-prepared, and executed. 

The improvement or remedy of worship may be education through workshops and 
lectures on worship. However, it would be a long process for local churches to bring about 
changes or reforms. Pastors need to experience in designing, making worship in faith community, 
and executing worship they create. When they accumulate experiences, then the real learning and 
change in worship could happen. 

Therefore, for that experience, as a case study I present a worship conference organized 
for pastors and lay people by a conference team of five that I chaired. It was a two-night-three- 
day conference titled: “the Worship Conference: Life, Arts, & Stories,” and rather a new 
experiment that many pastors would not likely experience elsewhere. In the conference, there 
were three pillars: lectures and practicum on worship, worships designed by the conference team, 
and small group process that culminated in the closing service. The closing service was the 
highlight of the worship conference because it was designed, prepared, and executed by all the 


participants through group process of preparation. 
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Through making the worship liturgy together and in the worship that they made, they all 
experienced holiness and wholeness. This small group experience was a new learning and a 
breakthrough to the participating pastors and lay people because they never had this kind of 
making-it-together worship experience before: true liturgia ，the work of the people of God, the 
community. 

These experiences of pastors will in turn bring changes in their local church worship 
designing slowly, but surely: from the preparation of worship to leading that worship as a way of 
making worship together as a community. In order to bring this new experience and learning in 
worship to local pastors, they need to be good in overseeing liturgy, music, and space of worship, 
learning from and modeling after the small group coordinator at the worship conference. That is 
the purpose of the worship conference I presented: providing learning opportunity, experiences 
of true liturgia of making worship together, and a model for pastors as a creative coordinator of 
worship design and equipping the laity in worship creation. 

Therefore, worship services of the worship conference are not for sampling or showing but 
making them together as a faith community. All worship services can be directly applied or 
adapted to each local church according to the situation. 

In short, this learning experience is practical theology of worship in action, and these 
embodied practices in worship should continue for more liturgically meaningful worship to come. 
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INTRODUCTION 


After our family immigrated to Los Angeles in 1977, we began worshipping at the First 
United Methodist Church in Glendale, which was our very first English worship experience. My 
eyes were open to the words printed in the worship bulletins. What caught my eyes were the Call 
to Worship and prayers printed in the worship bulletin. The printed words were full of reflections 
of life and faith. Reading liturgies aloud, seeing liturgical colors, and appreciating visual arts in 
the sanctuary instilled in me a sense of deep joy and excitement about worship which I had not 
experienced in worship in Korea. 


Since then, there have been several experiences that have continued to foster my passion for 
creating worship and liturgy. When my mother was appointed as a pastor to a church of Korean 
United Methodist in Los Angeles in 1989, she designed worship services according to the United 
Methodist Book of Worship. For eight years I watched her write the Call to Worship and the 
Prayer of Community every week. When I became a youth director later, the first thing I did was 
creating youth worship bulletin and writing the Call to Worship without knowing that was all 
about liturgy. I gained more experiences as I pursued more opportunities to design and edit 
worship programs and liturgies while serving the Korean United Methodist Women Network as 
an officer for eight years. 

Additionally I served for six years the Board of Ordained Ministry of California-Pacific 
Conference of the United Methodist Church, on the committee: “Words and Invitation.” As a 
member of the committee, I read many papers about the theology of worship and viewed worship 
videos of Elder Candidates. The very first question asked of each candidate was, “What is your 
theology of worship and how it reflects in the worship you lead?” By reading their papers, I was 
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able to discern whether or not they had clear theology of worship and liturgy. My passion for 
liturgical arts also spilled over into my creative endeavors. As I am a quilter and potter, I started 
making sacred arts through quilting and pottery. I have realized that, all the elements of worship 
services are important as they are the liturgy and theology of worship. 

Worship is worship whether it is liturgical or not, given that all worship services have 
worship elements. Yet it is liturgy that determines what kind of worship service it is. For instance, 
an Easter worship service typically incorporates Easter themes within all liturgies, such as the 
Call to Worship, Hymns, prayers, Scriptures readings, sermon, benediction, and liturgical arts 
that incorporate Easter colors. On the other hands a Christmas worship service has liturgies that 
incorporate the Christmas theme with different liturgical arts and colors. Therefore, well 
prepared and relevant liturgy helps worship become more meaningful, which helps worshippers 
reflect and connect liturgy with their spirituality and life. The liturgy for each section in a four¬ 
fold worship pattern helps worshippers understand the structure of worship, and experience 
better worship: 1) Entrance: gathering and opening of worship, 2) Proclamation and Response of 
the Scriptures, sermon, and offering, 3) Thanksgiving, and 4) Sending Off. 1 

I have been serving and worshipping as a Christian Educator at both Korean immigrant 
United Methodist churches and English services of the United Methodist churches. My 
experience has taught me that the two have very different styles of worship services. Most 
English Language United Methodist worship services are liturgical worship that follows the 
lectionary while many Korean United Methodist church worship services are usually liturgically 
insensitive and not following lectionary. Furthermore, there were no Korean cultural elements 
besides the worship service was in Korean. The more I thought about Korean worship within 

1 The United Methodist Book of Worship (Nashville, Tennessee: the United Methodist Publishing House, 
1992 ), 16 - 31 . ‘ 



United Methodist churches, the more I became concerned about their services in which praise 
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songs, congregational singing, prayers, sermons, and benediction were the only liturgy of 
worship. Furthermore, they were often not tuned with a theme. 

Liturgically meaningful worship helps worshippers to deepen the experience through every 
liturgy. For example, the liturgical intention of the Scripture is “to speak to us here, not only 
about ourselves and our history, but of grace, of God’s action, of new things not yet imagined, 
and we expect this to happen when read.” On the other hand, in worship that is liturgically 
insensitive, the experiences and expectations of the Word to speak to us “here and now” is less 
likely to happen because there is not much liturgy to relate to and to help the worshippers to 
deepen their worship experiences. In such worship, there may be no liturgy to speak to us, to be 
alive, and to bring out the stories and memories through worship. 

Fortunately I had the opportunity to attend the Korea Worship and Music Conference 
organized by a Korean Presbyterian group every year between 2007 and 2012. Unlike many 
typical Korean worship services, the worship services at this conference were liturgically and 
theologically solid with liturgical arts. They were creative, reflected the lives of both Korean 
and Korean-Americans, and were culturally Korean. In that worship conference, there was an 
artist who brought her arts to worship and designed worship place according to the theme of each 
worship service there, in which I experienced sacredness and the work of the people of God, 
expecting the spirit touching and moving me. 

Most worshippers, which included pastors and some lay people loved participating and 
making the closing worship together. My annual attendance at these conferences has been my 


2 Gordon W. Lathrop, Holy Things (Minneapolis: Fortress Press, 1998), 18. 
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pilgrimage to worship and have created exciting opportunities for me to work with other Korean 
pastors who were seeking liturgically meaningful worship. 

Given the great need for theologically solid worship services within the Korean United 
Methodist Church, I wanted to see if it would be at all possible to have a similar worship 
conference in the Los Angeles area. Since organizing a conference requires teamwork, I called 
two important people to help: one, a staff member of the Korean Worship and Music Conference 
and alumnae of the Claremont School of Theology, and two, Worship and Preaching professor 
and the director of the Korean Doctoral Program of the Claremont School of Theology. The three 
of us made the decision to organize a worship conference on the West coast at the Claremont 
School of Theology in 2018. 

This worship conference was intended to be a pilot program for Korean pastors and lay 
people who are seeking liturgically meaningful worship in all denominations across the United 
States. The conference was meant to provide an opportunity for participating pastors to 
experience liturgically meaningful worship services and to have hands-on experience of making 
a liturgical worship together from sharing ideas to planning, organizing, preparing, executing, 
and worshipping together. The intention of the worship conference experience was to help them 
to redefine what worship is all about and to articulate their theology of worship. 

Our first official staff meeting was held in Jan. 2018. We invited the President Jeffery 
Kuan of the Claremont School of Theology to the meeting. He willingly indorsed the worship 
conference as a program of the school, and promised his full support for the conference at the 
Claremont School of Theology. At first meeting, we decided the basic elements: 1)1 was named 
as the chairperson of the Planning Committee since the worship conference was my D. Min. 
project, 2) the conference would be held in August, 2018 at the Claremont School of Theology, 3) 
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the core staff members would include Dr. Namjoong Kim, Rev. Dr. Seung Nam Kim, Rev. 
Charles Ryu, and additional Claremont alumnae Dr. Howard Kim, and me. 

Each staff person had his or her distinctive role for the conference according to their 
specialty: the roles included a director of the conference, a music director, a worship director, a 
hospitality director, and a visual arts director. Also all staff members were responsible for a 
lecture or workshop and in designing the conference. There were seven monthly meetings 
followed by four weekly meetings, and “Worship Conference 2018” was finally held in August 
2018 at the Claremont School of Theology. A second conference was held in 2019. This project 
reports on both conferences. 

The Summary of Chapters: 

The Introduction discusses liturgical worship and how to distinguish liturgically 
meaningful worship from liturgically insensitive worship. Therefore, the worship conference is 
the project in order to improve worship experience liturgically. Additionally it discusses aspects 
that are weak or lacking in many worship services especially within the Korean Immigrant 
church. The purpose of the worship conference was to address this weakness within the Korean 
church community and to improve worship experience liturgically. 

Chapter one provides the theological foundation of why the theology of worship and 
liturgy are important in worship. Two worship settings are described: liturgical worship within 
United Methodist churches and liturgically insensitive worship within Korean Immigrant United 
Methodist churches. 

Chapter two describes a case study of creating the worship conference of liturgically meaningful 
worship in 2018 and 2019 including the following: timeline, the intention, purpose, and theology 
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of the conference along with the scale and scope, its budget, and the program with worship 
liturgies. 

Chapter three gives description of the findings from worship conferences of 2018 and 
2019 and how the participants experienced the conference. 


Chapter four discusses the next steps based on the responses from the participants, the 
prediction, future model conferences, and the changes that will bring through the worship 
conference. 

Bibliography will include all references, and Appendices, liturgies of opening and closing 
worship services from the Worship Conference 2018 and opening, second day Wednesday 
worship, and closing worship services from the Conference 2019. 
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Chapter One: Worship 

1. Theology of Worship and Liturgy 

In this Chapter, I would like to discuss the theology of worship and liturgy, and how 
liturgy plays an important part in providing meaningful experiences in worship. The discussion 
will include worship experiences in current liturgy. It will also highlight comparisons between 
the liturgical worship of the United Methodist Church and the worship of Korean United 
Methodist churches now with a brief analysis of what may have caused Korean immigrant 
churches in general to become insensitive liturgically. 

The word “liturgy” is a traditional term that has been used in new ways during the last 
two hundred years. Previously, it was referred to as sacred rites, ceremonies, and offices. 3 The 
earliest Christian rite is the baptismal rite, which is the initiation of becoming Christian. 4 All 
worship includes liturgies whether they are traditional or contemporary, such as congregational 
singing, prayer, Scripture reading, sermon, and benediction. Catholic and the Episcopal services 
are considered high liturgical because they include elaborated worship order or elements, and 
have extensive Scripture readings and prayers, and their baptism and Communion have extensive 
liturgies. Therefore, the Catholic and the Episcopal churches have liturgical worship, as well as 
in most English language services in the United Methodist Church. 

Liturgy is not limited only to printed or spoken words in worship, but extends to 
significant forms, such as patterns, symbolic languages, and images. 5 The typical forms of 
liturgy in worship include musical, kinetic, and visual arts, and we express the Word of God in 

3 Marcel Metzger, History of the Liturgy (Collegiville, Minnesota: The Liturgical Press, 1994), 4. 

4 James White, A Brief History of Christian Worship (Nashville: Abingdon Press, 1993), 46. 

5 Don Saliers, Worship as Theology (Nashville: Abingdon Press, 1994), 194. 
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worship through those liturgies. 6 That is, the theology “expressed in living liturgy is connected 
with the arts and the life of human beauty to the communication of faith itself in the rites.’’ 7 8 This 
may give us a good theological basis for using many forms of art that are relevant to worship, as 
arts can sometimes better communicate our hearts and spirits than words. 

Liturgia ，in Latin means the work of the people of God. Therefore, worship is not only 
made by the people within the worship community, but it also reflects and involves the lives of 
people in the community here and now, which Saliers calls “the sense of mystery, with its 
attendant awe and wonder, and the awareness of human suffering, with its attendant anger, 
sorrow, and humility.” In this way, the liturgies of the Word of God speak and “manifest in the 
lives of the worshippers,” 9 10 which makes worship liturgically meaningful. 


So, what is worship and how was it started? 


What we find in Genesis 4 is that Cain and Abel brought their offerings to God; this is 
likely to have been the first worship. Later in Exodus 3:12, God speaks to Moses using the word 
worship, “When you have brought the people out of Egypt, you shall worship God on this 
mountain . 5,1 ᄋ The Israelites sang and danced in thanksgiving to God for saving them from the 
hands of Pharaoh when they crossed the Red Sea. That singing, dancing, and tambourine playing 
in gladness were worship. 


6 Saliers, Worship as Theology ， 195. 

7 Saliers, Worship as Theology, 196. 

8 Saliers, Worship as Theology, 195. 

9 Saliers, Worship as Theology ， 196. 

10 Metzger, History of the Liturgy ， 1. 
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The word worship has two parts: worth and ship, meaning “ascribing worth to 
someone.’’ 11 We do “praising and thanksgiving God with reverence’’ 12 in worship. The rituals of 
animal sacrifice instructed by God in the wilderness were the beginning of worship, and later 
worship was formed in the synagogues which included reading from holy writings, singing 
psalms, and prayers as we see from the Bible today. The New Testaments show us about the 
early Christians’ gatherings: they gathered in remembrance of Jesus having love feast or 
communion, shared what they learned from the disciples, prayed together, sang praises, and 
shared meals just as they were taught from their former Jewish community. The gathering (the 
Entrance) and the Service of the Word or the Preaching Service are a Christian adaptation of the 
ancient synagogue service. 13 

This gathering of 2,000 years ago turned into regular gatherings/meetings on a weekly 
cycle on the first day of the week which is the Lord’s Day. 14 The day was Sunday, the day the 
Lord was raised, and which became the day of Christian worship. To early Christians, this 
meeting meant “the encounter with the risen Lord,” encountering God’s spirit and God’s 
mercy. 15 

2. Why Is Liturgy Important in Worship? 


In the perspectives of practical theology, worship may be categorized in two: 1) all the 
practices in worship, and 2) a theological question on those practices, “Why do we do what we 


11 Ruth Duck, Worship for the Whole People of God (Louisville, Kentucky: Westminster John Knox Press, 

2013), 3. ^ 

12 Duck, Worship, 3-4. 

13 The United Methodist Book of Worship, 13. 

14 Gordon Lathrop, Holy Things, 39. 

15 Gordon Lathrop, Holy Things, 40. 



10 


do in worship?” 16 Before there were theological questions about worship, the early Christians 
had already begun gathering and worshipping. Gradually, other elements and some objects for 
rituals were added and later each element of worship was theologized with symbols, meanings, 
and interpretation. The practice in worship is primary theology of worship, while an answer to a 
theological question above is secondary theology of worship. 

Our worship begins from “Entrance” which includes gathering into sanctuary, prelude, call to 
worship, and greetings. Saliers named gathering at the sanctuary for Sunday morning worship a 
slow dance. What a beautiful way to call our gathering to the church for worship! Therefore, 
worship begins not at the set worship time, but from slow dance of gathering at the church for 
worship. This slow dance of the gathering is worship already, a “form of theology” as primary 
theology because this gathering has theological intention and purpose. 18 

Second, liturgy is an answer to the theological question above, “why do we do what we do in 
worship?” Liturgy helps worshippers understand and deepen the theological meaning of what is 
worshiped. For example, the Scripture reading often includes old stories of Israelites; yet, the 
old stories often speak to us. The intention of liturgy is “to speak to us here, not only about 
ourselves and our history, but of grace, of God’s action, of new things not yet imagined.’’ 19 
Lathrop believes that it really happens when we expect this to happen when the Scripture is 
read. 20 


16 Namjoong Kim, “Worship: Reforming and Transforming Community of Faith, Life, Arts, and Stories” 
(Guest Lecture at the Korean Methodist Seminary, Korea, 2019), 2. 

17 Saliers, Worship as Theology, 5. 

18 Saliers, Worship as Theology,15. 

19 Gordon Lathrop, Holy Things, IS. 

20 Gordon Lathrop, Holy Things, 18. 
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Additionally, what happens in worship is that as the old stories are being read, we hear them 
in our new realities. During worship, the stories in the Bible sometimes speak to me and 
become my stories here and now. This experience is very much like anamnesis and prolepsis: 
remembering from the past and bringing future to the present. Hearing Scripture of old brings 
anamnesis as Jesus said in Communion, “Do this in remembrance (anamnesis) of me.” We bring 
what Jesus did long ago to the present as if he is still speaking to us when hearing the Institution 
of the Communion, which also bring us prolepsis as we take the bread and the cup: we foretaste 
and experience the heavenly meal we will have when we sit with Jesus. 

Therefore, it is very desirable to experience both anamnesis and prolepsis in worship. We 
experience them through liturgies: prayers, hymn singing, Scripture readings, Communion, and 
sermons. Also, from the gathering to sending off in the four-fold worship pattern, we experience 
anamnesis and prolepsis, as we experience gather to scatter in our gathering, and scatter to 
gather as we are being sent off to the world at the end. 

Gathering has a larger purpose of encountering God, and it sets the objects in worship “in 
motion, to weave them together in a pattern of meaning.” We do what we do in worship 
practices through motion, weaving, pattern, and meaning, which are all liturgy that deepens the 
experiences of encountering God in worship. Therefore, worship is “an encounter with the living 
God through the risen Christ in the power of the Holy Spirit.” Why do we what we do in 
worship? We repeat the practices over and over in worship in order to make worship more 
meaningful. What we do in worship is to glorify God and proclaim “the mystery of faith while 


21 Gordon Lathrop, Holy Things, 17. 

22 Gordon Lathrop, Holy Things, 89. 

23 The United Methodist Book of Worship, 13. 
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sanctifying all that is human before God.’’ 24 We engage in practices of glorifying God and 
proclaiming faith in the ways we know best. Through our practices of worshipping to God, we 
come to know God and ourselves. 25 

“We worship the invisible God with visible rituals, the Spritual Being with materials we 
have, and the Untouchable One with tangible arts and objects.’’ 26 Therefore, we use our best 
aesthetic abilities in making worship beautiful, more heart-felt, and meaningful with audible 
music and languages, visible arts and symbols, and sacred objects. The theology of liturgy does 
not simply explain the symbols and patterns of worship, but it enhances the experience of God in 

27 

worship. 

The following is a good example of baptismal ritual and the Communion of early 
Christians that shows how the ritual and its objects become meaningful to those who gathered. 

People do not gather at water only, but at a bath and a bath interpreted by words and by other 
things set next to the bathing, anointing oil, a burning candle, welcoming hands, new clothing, 
People do not gather to a book, but to that book opened, read, and turned into current address 
to this assembly. Not do they gather to bread and wine or cup and plate, but to a meal, to the 
prayers and the sharing of food that make up common eating. 


This beautiful example illustrates how rituals and all the objects involved are close to those 
who know what they are for and what to expect, which ultimately leads to worship. Water for 
baptism, oil for anointing, a candle for lighting, and the bread and the cup for the communion are 
all common objects. Yet, when they are used in worship, they enhance the meanings of the ritual, 


24 Saliers, Worship as Theology, 29. 

25 Saliers, Worship as Theology, 29. 

26 Kee-yeon cho, “예 배 에 대 한 한국교회 의 몇 가지 오해 들 ， Several Misunderstandings of Korean 
Churches on Worship” Theology and Mission 31, no. 5 (2005): 13-4 

http://kiss.kstudy.co m/thesis/thesis-view.asp?key=3107005 

27 Hyung-Seok Nah, “Gordon Lathrop’s Critics on Worship and the Research for the Renewal of Korean 
Church” Theology and Praxis, no. 16 (September 2008): 128, https://www.earticle.net/Article/A78519. 

28 Gordon Lathrop, The Holy Things, 89. 
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and become special and sacred with their symbolic and theological meanings to those who gather, 
deepening their experience of rituals and worship. Those objects and their theological meanings 
in worship are liturgy. The objects in rituals and worship above were more than objects. They are 
liturgical theology that gives meanings of worship. 

They touched the hearts of those who gathered, and brought meanings of ritual to them, 
giving sacredness in worship. That is what liturgy may do in worship. Liturgy does much more 

on 

than what prayer alone can do in worship. Liturgy touches the worshippers through hearing the 
Word, reading prayers together, observing the motions during worship, and seeing liturgical arts 
and colors in the sanctuary of the architectural design. Through liturgy, we come to acknowledge 

O 1 

God “who creates us, who loves us into freedom, and who knows the pathos of our lives.” Our 
practices in worship through liturgy bring us a deeper meaning of who God is and who we are. 
Therefore, the more meaningful liturgies are in worship, the deeper we may experience God. 

Last but not least, the lectionary is important in liturgical worship. As mentioned before, 
while the four-fold worship pattern guides and helps the worshippers and those who plan 
worship to understand the structure of worship, the lectionary and church calendar help them 
learn the structure of worship, changes of seasons in worship and theology throughout the year. 
Lectionary is not just about the assigned Scriptures each Sunday, but it brings the whole nine 
yards of liturgy in worship including themes, liturgical colors, music, congregational singing, 
and even arts according to the lectionary of Sunday worship. Therefore, worship that follows the 
lectionary brings bountiful ways to make liturgy more creative in prayer or the Scripture reading 


29 Nah, Theology and Praxis ， 129. 

30 Saliers, Worship as Theology, 26. 

31 Saliers, Worship as Theology, 26-1. 
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and more aesthetic with visual arts and music, which will ultimately be more liturgically 
meaningful. 

In the next section, I would like to describe liturgical worship within the United Methodist 
Church. 
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3. Liturgical Worship 


Worship Order of the United Methodist Church 


With the theology of liturgy in mind, I would like to look into liturgical worship. I chose the 
service of the United Methodist Church from the Book of Worship as a United Methodist 
member. Its basic pattern is four-fold: Entrance, Proclamation and Response, Thanksgiving and 
Communion, and Sending Forth as follows: 

Entrance 

Gathering 
Greeting 
Hymn of Praise 
Opening Prayer 
Proclamation and Response 
Prayer for Illumination 
Scripture Lesson 
Sermon 

Response to the Word 
Concerns and Prayers 
Confession, Pardon, and Peace 
Offering 

Thanksgiving (without Holy Communion) 

The Lord’s Prayer 

Sending Forth 

Hymn or Song and Dismissal with Blessing 

32 The United Methodist Book of Worship, 16-31. 
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The Acolytes come up to the Chancel area to light the candles on the Lord’s Table while the 
Prelude is played and take the light out during a last congregational hymn. While many churches 
name it “Lighting Candles” and “Taking the Light,” one United Methodist church that I used to 
serve names them “Coming of the Light” and “Taking the Light into the World” on the worship 
bulletin which is beautiful and theological. That wording is very appropriate and has a double- 
meaning, which is not only to let the congregation know what is happening, but also to give a 
theological implication of the light. That is the beauty of liturgy, which is also powerful. 

For the Greeting, the congregations usually move around and greet one another with peace 
for about five minutes or so. The order of Entrance in worship usually follows this order: Call to 
Worship, Greeting with Peace, and Opening Prayer. The Call to Worship is a responsive reading 
between a liturgist and the congregation while the Opening Prayer is reading out loud altogether. 
Announcements and welcoming of visitors may be done during this time. Opening prayers may 
include a prayer of confession, which can take any form from formal prayer, a unison prayer, or 
a silent prayer. 33 

For Prayer for Illumination, Psalm 19:14 may be used 34 , and often this verse is used as a 
prayer before the Sermon by the preacher. For Scripture Lesson, the Book of Worship states that 
two or three scripture readings should be used, and the order of reading usually is a text from the 
Old Testament, followed by a Psalm, and the Gospel reading. 35 The Scripture readings of the 
United Methodist Church are not the only place the congregation hear the Word of God, but also 
through “preaching, music, or other arts and media.’’ 36 The Bible Text for the sermon, the theme 
of the Anthem, and congregational singing, and prayers all go with one theme of worship each 

33 The United Methodist Book of Worship, 20. 

34 The United Methodist Book of Worship, 22. 

35 The United Methodist Book of Worship, 22-3. 

36 The United Methodist Book of Worship, 15. 
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Sunday. Often liturgical arts such as an altar frontal, pulpit scarves according to the lectionary 
color, banners and flags on the wall, or special decorations on the Chancel area are added for the 
visual experience of worship. For the sermon, often the Word with children comes earlier in 
Proclamation and Response. Concerns and Prayers is the prayer of Joys and Concerns and 


sometimes pastoral prayer is included in this prayer. For Sending Forth, the pastor or the one 
who delivers the sermon may do the Benediction for sending the people of God into the ministry 
of the world with a blessing. 


Now I will describe the typical elements and structure of worship in Korean United 
Methodist churches. 


37 The United Methodist Book of Worship, 23. 
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4. Liturgically Insensitive Worship 
Worship Order of Korean United Methodist Immigrant Church 

Most Korean United Methodist churches have the necessary worship elements, but the 
worship order may be simplified, such as not following the Four-Fold format. The most 
common worship elements and order include Hymn of Praise (or Praise Songs led by the Praise 
Team), Call to Worship, Opening Prayer, Apostle’s Creed, Anthem, Scripture, Sermon, Offering, 
Announcements, Hymn of Dedication, and Benediction. Therefore, I tried to place them in a 
worship structure as follows. 

Entrance 

Gathering 

Call to Worship 
Hymn of Praise 
Opening Prayer 
Apostles’ Creed 

Proclamation and Response 

Scripture Lesson 
Sermon 

Response to the Word with a hymn 
Offering 


Sending Forth 
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Hymn or Song 
Dismissal with Blessing 

Korean worship services usually do not have Prayer for Illumination, Concerns and Prayers, 
and Confession, Pardon, and Peace. Sharing Joys and Concerns during worship publically is not 
common culturally. The pastors may pray for those who are sick during offertory prayer and 
some pastors may include those who give special offerings for thanksgiving. Koreans usually do 
not share their hardships during worship. However, good news, such as, special birthdays, 
wedding anniversaries, and marriages celebrated with a feast that follows after worship. 

While Korean worship may seem to follow traditional worship format, most churches have a 
praise band or praise team that plays contemporary worship rather than traditional worship. Their 
worship begins with praise songs led by a praise team leader. In many cases, the congregation 
stands up and claps their hands for about ten minutes along with the praise team. For older 
generations, the praise songs are often too long and loud, and standing up during praise songs 
may be too tiring. The praise leaders may select praise songs that are more popular in 
contemporary worship, but this may not be inviting to those who prefer traditional hymns. 

Opening Prayer is done by a lay person, who may not know what the theme of worship or the 
sermon is. When there is Call to Worship, it is not always a responsive reading, but often an 
opening comment made by the preacher. Other times the Call to Worship is a responsive reading 
from the Korean Hymnal, which contains some Psalters and other readings from the Bible. One 
church has the Call to Worship and Responsive Reading of Psalms. Another church begins 
worship with an Opening Hymn, Call to Worship, and Hymn singing followed by, Responsive 
Reading. Neither church has a clear theological reason and intention for worship. Furthermore, 
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these churches have the Praise Songs after the Apostles’ Creed, which is unusual compared to 
other Korean worship services. 

While many English services of the United Methodist Church have the Lord’s Prayer and not 
the Affirmation of Faith, most Korean worship services have the Apostles’ Creed instead. There 
is one particular church I used to attend that has the Creed after Opening Prayer, and sings the 
Lord’s Prayer instead of reciting it. However, it comes toward the end of the service following 
the Hymn of Dedication. Because there are two songs one after another, it may interrupt the flow 
of worship. While the Book of Worship suggests two to three scripture readings, Korean worship 
services usually only include one scripture reading, which it is often a short verse and not 
following the lectionary. 

I have described the typical worship order and elements of Korean United Methodist 
immigrant church. In the next section, I would like to explore worship that is liturgically 
insensitive along with historical reasons for why that might be. 
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5. Analysis of Liturgically Insensitive Worship 

1) Analysis on Liturgy of Worship within Korean United Methodist 

The liturgical insensitivity I find in Korean worship is with regards to the theology of 
worship. The pastor’s theology of worship is not clear, and thus it is not present through worship. 
A liturgy professor Kee-Yeon Cho argues that Korean churches in general are ignorant about 

o O 

worship structure and theology of worship. Many pastors and congregations believe “worship 
is worship” or “all worship is good,” and do not give deep thought to the purpose of worship and 
for whom the worship is offered. 

Worship is not just a gathering among people, but it involves the one who receives our 
worship - God. 39 Our life journey is worship and we may have worship at anytime and anywhere. 
However, when it comes to Sunday worship, it has to be God whom we worship. But there is no 
clear distinction between worship and assembly of evangelical lectures or testimonies for 
worshippers in Korean churches. 40 A good example is illustrated in seeker or open churches. 

Their Sunday worship services target new un-churched people in order to convert them to 
Christians, and therefore, the worship has become for the worshippers not for God. 41 Those 
pastors who do not have clear theology of worship have copied or followed this style of worship 
since it became a trend in the 1990s. 


This lack of understanding in worship structure and theology of worship causes other 
discords in worship that becomes liturgically insensitive as follows. 


38 Cho, Theology and Mission, 11 

39 Cho, Theology and Mission, 1. 

40 Cho, Theology and Mission, 2. 

41 Cho, Theology and Mission, 2. 
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Praise songs, Opening Prayer, the theme of the Anthem, and the focus of the sermon are not 
unified by one theme. Although they are the elements of worship, they do not necessarily 
become meaningful worship when you put them together sequentially because they are not 
unified by one theme or theology. Combination of hymns, prayers, and sermons do not make 
worship because worship calls for a pattern and structure. Therefore, they become a jumble of 
prayers, songs, and a sermon; it raises the question as to whether Korean pastors “think 
theologically about worship.’’ 43 

The praise songs in Korean worship are all good Christian songs individually. Yet, again, 
there is no overarching theme that may connect them to the sermon. I do not find a message or 
theology for worship through praise songs necessarily. Therefore, the praise songs in Korean 
worship may become just a mixture of songs. On the other hand in contemporary worship that is 
well prepared and structured, the praise songs are selected with purpose, intention, a message, 
and theology in one theme. It may not seem to be liturgical, but contemporary worship has its 
theology of worship and liturgy. In contemporary worship, singing is prayer and Scripture. 44 The 
Praise team and the pastor labor together: they choose songs, the order of songs, and the flow of 
the praise because the praise songs are the prayer and the theology of their worship service 
according to Swee Hong Lee. 45 

Church is communal, in which people gather for worship and scatter into the world. 46 
Therefore, developing worship services may also be done communally. As mentioned above, 
contemporary churches rely on the teamwork of the praise team, song leader, sound engineer, 

42 Cho, “Theology and Mission,” 13. 

43 Robb Redman, The Great Worship Awakening (San Francisco: Jossey-Bass, A Wiley Imprint, 2002), 86. 

44 Swee Hong Lim, Lovin ’ on Jesus (Nashville: Abingdon Press, 2017), 108. 

45 Lim, Lovin ’ on Jesus, 108. 

46 Kim, “Worship”, 1. 
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and the pastor to create worship services. Yet, Korean worship is usually designed and led by the 
lead pastor alone. There may be a worship committee, but Korean congregations believe worship 
is the pastor’s spiritual responsibility. Thus the congregation often delegates worship to their 
pastor. 

Koreans are very communal people in general, yet when it comes to worship, the sense of 
community or faith community is much weakened. The pastor becomes burdened as the only 
person who designs, leads, and preaches. Worship itself is communal, 47 but in Korean churches, 
worship is delegated as the pastor’s thing. The meaning of Liturgia, the work of the people of 
God, and this communal sense of Liturgia ，has been weakened in Korean churches. 

A weak sense of communal work may cause other discords in worship such as with the 
opening Prayer, Anthem, and sermon. The following is what is usually practiced in preparation 
in Korean churches. A person is chosen for opening prayer from a pool of names. This person 
may not be aware of what the sermon will be about unless the Scriptures and the sermon titles 
are provided ahead of time. Similarly, with the exception of special Sundays such as Easter, 
Thanksgiving, and Christmas, the choir director often selects songs for each Sunday not knowing 
what the sermon title or topic will be. 

As I mentioned above, public prayer is another disconnected element in Korean worship. The 
pastor usually does not take time to educate those who are eligible to do opening prayer, such as 
by going over sample prayers or working on that person’s prepared prayer so that it follows a 
theological theme of worship. Also, very rarely do Korean pastors discuss worship with a music 
director, such as which Anthem to select for a given Sunday. Therefore, in many Korean 


47 Kim, “Worship”, 2. 



24 


churches, the pastor, choir director, and prayer leader prepare for the worship service very 
independently. 


The reason why there is rarely a unified theme in worship may be due to problems in Korean 
worship itself. There has been an old tradition of sermon-centered worship. Many Korean 


churches in Korea have kept that style of worship for over a century and Korean immigrant 
churches in the United States have utilized that same worship and theology model. Therefore, in 
Korean worship services in general, the sermon is overly stressed, and for many Koreans, 
listening to the sermon is considered as good as staying in whole worship. As a consequence, 
other elements in worship besides the sermon have been considered less important and have less 
meaning in worship. 49 The reason the sermon is placed toward the end of worship is because all 


other worship elements lead up to the sermon, the highlight of the service. 50 


Therefore, it may not be wrong to say the theology of worship in Korean church has been 
synonymous with the sermon. As a result, opening prayers, congregational singing, offering, 
sermon, and benedictions have become core elements of worship and it is not surprising that 
other liturgies of worship have disappeared from Korean worship. Those “disappearing” worship 
elements may include Communion, liturgies, liturgical arts and their theological understanding, 
and also education regarding the liturgical calendar and theology of Christian symbols etc. 

A common misconception of Communion in Korean churches is that Communion takes too 
long and it is not an essential in worship unless the pastor pays special attention. 51 Again, the 
sermon often supersedes Communion, which may be theologically more important than the 


48 Hae Jung Park, “21 세 기 감 리 교 예 배 와 설 교를 위 한 방향성 재고 ” The Thoughts on the Direction for 
Worship and Preaching of Methodist in 21st Century Theology and World 61 no. 4 (April 2008): 135. 

49 Cho, “Theology and Mission，’’ 12. 

50 Cho, “Theology and Mission，’’ 12. 

51 Cho, “Theology and Mission,” 15. 
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sermon. It is commanded by the Lord, “Do this in remembrance of me，’’ and the gathering of 

CO 

early Christians at first was with Communion. 

The theology of “sermon is worship” has caused another area to be reduced or disappeared, 
which are creative liturgies and liturgical arts in Korean worship. As mentioned above, sacred 
music or sacred arts in worship may speak louder than words in worship, giving deep impression. 
Often, Korean pastors think that anything other than the sermon may distract the congregation 
from hearing the message. That may be why Korean worship has adopted a simple worship order 
with little or no liturgical visual arts during worship. Korean churches are not in favor of 
liturgical worship without understanding worship, while pastors may “abuse” worship with non- 
liturgical language, such as trying hard to stir laughter in sermons with jokes. While Korean 
churches love worship that is holy and acceptable to God, 54 they decide what is acceptable to 
God and what not. To them, something planned and made for ritual or formality is not acceptable 
and they reject liturgies and liturgical arts. 55 However, Korean churches do need liturgies of 
prayer, Christian symbols in worship, and Communion with anointing 56 for more liturgically 
meaningful worship. 

Another characteristic of liturgically insensitive worship is not following the lectionary or the 
church calendar except for some special Sundays, such as Easter, Thanksgiving, and Christmas. 
Very rarely do Korean pastors follow the lectionary for sermon texts and many do not know 
what it is for. Many of them also do not follow the Words and Table from Come Let Us Worship, 


52 Cho, Theology and Mission, 15. 

53 Cho, Theology and Mission, 13. 

54 Cho, Theology and Mission, 13. 

55 Cho, Theology and Mission, 13. 

56 Park, Theology and World, 148. 
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Korean United Methodist worship and hymns. Rather, they have their own simplified version of 
unknown sources which may or may not be correct theologically. 

Special seasons of Lent and Advent are observed very simply in many Korean United 
Methodist churches. For example, as in English congregation of the United Methodist church, for 
Advent, there may be lighting of the candles and reading the Scriptures. However, pastors often 
do not educate their congregation about what they are about and why they do that, and therefore, 
the congregations know the rituals, but do not really understand and connect the ritual and 
theological significances with their spiritual life. Furthermore, liturgical colors in worship spaces 
and Christian symbols with theological meanings are important, but Korean pastors are not 
sensitive to them. Therefore liturgy, liturgical colors and their meanings, and theological 
significances are not really part of the spirituality and faith among Korean Christians, and they 
worship on Sunday without important liturgies in worship. 

A sermon in worship is important and it is more so that the sermon is contextualized and 
constructed around the life of community. In Korean worship, the sermons during Lent or 
Advent may not always be on those subjects and often do not really connect the theme to 
immigrant lives in many Korean churches. Instead, they are, usually about having faith in God. 
Sermons without good application or connection with the real lives of immigrant congregations 
in the “here and now” may not help congregations connect their lives through the worship, 
especially where there is not much liturgy to learn from or hold on to. 

One of reasons that sermons within Korean worship do not connect with life narratives is that 
many Korean pastors preach an exegetic style of the Text, interpretation of the original words or 


57 Maijory Proctor-Smith, In Her Own Rite (Charleston, SC: Order of Saint Luke, 2013), 120. 
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phrases, which is very popular among Korean United Methodist pastors. 58 Pastors focus on the 
text about what is says and what it means rather that how to interpret it in the everyday language 
of the congregation in order to help them to apply to their “here and now.” To many Korean 
pastors, the authority of preaching appears to be more important than how to deliver, for example, 
the arts of presenting the message and means of delivering the message. 59 


2) Analysis on Insensitive Sermons from Korean History 


I have discussed what can cause Korean worship services to be liturgically insensitive, 
mostly having to do with a theological misunderstanding of worship structure and worship 
theology of Korean pastors and churches. Additionally, there are two factors related to the 
history of Christianity in Korea may also contribute the reason why sermons do not really 
connect with the lives of the congregation or the community. 

The Christian mission in Korea was started in 1884 by an American missionary named 
Robert S. McClay who was granted an educational and medical mission by King Ko-Jong. 60 In 
1885, H. G. Underwood was sent by the Presbyterian Church and H. G. Appenzeller was sent by 
the Methodist Church in the United States. The missionaries had a basic education and 
knowledge of the Bible, yet, historical and cultural circumstances of the end of 19 th century and 
the beginning of 20 th century in Korea might have influenced Korean congregations in basic 


58 Park, “Theology and World", 139. 

59 Park, “Theology and World\ 140. 

60 Myungsoo Park, Encyclopedia of Koran Culture, http://encykorea.aks.ac.kr 八그 ontents/Item/E0076228. 
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understanding of the Gospel. 61 Teachings from the Presbyterian missionaries were about 
individual salvation, which was claimed to be the true faith while participating in social justice 
was dead faith for not having enough time for prayer and peace within; the Policy of Non- 
Involvement of Church in Political Matter was proclaimed in 1901. 62 This policy indicated that 
the church was Father 9 s House for church things, not to be used for the country and for political 
matters. 63 

Then the Japan-Korea Treaty of 1910 on August 22 led to the loss of Korea to Japan. The 
Korean King Koh-Jong had to surrender all his authority over to Japan, and Korean sovereignty 
was under Japan’s rule. 64 Japan started persecuting American missionaries and Korean Christians. 
Japanese police were everywhere watching all Koreans and spying particularly on Christians. As 
mentioned above, with the declaration by the Presbyterian Church regarding non-involvement in 
politics, the church could not and would not preach about Japanese oppression, which lasted 36 
years. 

During this period of lost identity, Korean Christians adopted individual salvation, which was 
hand in hand with the belief of going to heaven with Jesus. 65 This belief was met with 
Presbyterian’s ‘true belief,’ which meant not to meddle with whatever the country or government 
was doing, and the church was silent about the oppression. 66 


61 Tongshik Ryu, 한국 감리교 역사 증보 1 the History of Korean Methodist I: 1884-1992, Addition 1 
(Korea: Han-Deul Print, 2013), 168. 

62 Ryu, the History, 178. 

63 Ryu, the History, 179 

64 

Ryu, the History, 349. 

65 Tongshik Ryu, 한국 감리교 사상사 증보 3 the History of Ideology of Korean Methodist, Addition 3 
(Korea: Han-Deul Print, 2013), 237. 

66 Ryu, History of Ideology, 238. 
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The oppression ended in 1945, and a new Korean government was established. But the third 
President was Park Jung Hee, the dictator, from 1963 to 1979. To a dictator, the number one 
enemy is the critic. Christianity is a prophetic religion that cannot be silent about injustice and 
oppression. 67 Beginning in the early 1960’s, the Methodist Church started the Mission of 
Industry Movement, which organized labor unions underground through education for young 
labor workers. 68 Rev. George Ogel was forced to leave Korea by the government in 1970 for his 
aggressive mission in Korea against the dictatorship. 69 However, most churches were silent again 
about oppression by a dictator. Just as Japanese undercover police were everywhere, Korean 
Central Intelligence Agencies were in churches during Sunday worship and Christian University 
chapels during weekly worship services. 

Up to the point of President Park’s death in 1979, Christianity in Korea had been five years 
shy from one hundred years of history. During that time, Korean churches were oppressed by 
Japan and the dictator Park, which could have set the tone of church worship as being silent 
about the government. The church being silent about oppression was likely due to survival and 
when that condition lasted for over 50 years, it might have been the way of life as Christians. I 
see this oppression as a reason why Korean worship has not been the place for voicing injustice 
and the life of the people. 

What I have described thus far is what I have experienced, witnessed, and researched. My 
ultimate desire is to make Sunday worship more liturgically meaningful for Korean churches. 
Specifically, I aim to create a worship conference to help strengthen theology of worship. 


67 Ryu, History of Ideology, 244. 

ᄒᄒ Ryu, History of Ideology, 246. 
69 

Ryu, History of Ideology, 247. 
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After seven years of attending in Korean Worship and Music Conferences nationwide, I 
thought a conference would be the best way for Korean pastors and lay people to learn and to 
experience worship in new ways and discover the theology of worship, liturgies, visual arts, 
narratives of life, and true Liturgia. Thus, I organized a worship conference at the Claremont 
School of Theology. 
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Chapter Two: The Project - “Worship Conference: Life, Arts, and Stories” 

To introduce my project, I would like to begin with a timeline of preparation during seven 
months leading up to the first worship conference in 2018. The intention, purpose, and theology 
of the conference will follow by. Lastly I will describe the final program and the schedule along 
with its budget of the Conference 2018 and 2019. The timeline of the Worship Conference: Life, 
Arts, and Story and process are as follows. 

1. The Timeline of the Worship Conference 2018 
Seven months before the Conference, January 29, 2018: 

For our initial meeting, it was important that we invited President Kuan of the Claremont 
School of Theology in order to connect the worship conference with the school. There were 
seven attending include Dr. Kuan, four local staffs, and two Board members of the Confluence 
Institute which we wanted to partner with. The meeting was all day with a recess in the afternoon. 
In the morning, we decided to hold a worship conference in August at the Claremont School of 
Theology as part of the school program. The dates were to be confirmed with the school later. I 
was named as the Chair of the Planning Committee, as the conference was my D. Min project. 

Six months before the Conference, February 19, 2018: 

The conference was set to be held on August 13-15, 2018 and the title of the conference 
was decided as “Worship: Life, Arts, and Stories” after a long discussion. Overarching themes of 
the conference included: Participatory, Kingdom of God, and Integrity & Variety. 
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Possible workshops discussed were Sacredness in Daily Life by Grace Han, How to 
design Worship by Rev. Charles Ryu, Panel Discussion on the Theme, and Theological Dialogue 
on Worship by Dr. Namjoong Kim. 

It was discussed that we would need extra staff such as visual artists who would design 
and direct worship spaces and a poet who would write prayers and liturgies for the worship 
service that we would create for the conference. 

Five months before the Conference, March 6, 2018: 

The registration fee was discussed as $250/person with Room & Board; the conference 
would be 2 nights and 2 days. Additionally, there would be a Pre-Conference Event the night 
before for staff and those who arrive early from the east coast. The program for that would be 
discussed later. 

Maximum attendance was set to be 40 participants: up to 15 staff members and 25 paid 
participants. The conference would be open to Korean-American pastors and lay people from 
across the United States and all denominations. 

For lodging there were three possible places: five Guest Houses accommodating ten 
people and the Commuter Housing accommodating three women and seven men on the 
Claremont campus and a hotel nearby. 

Possible guest lecturers and workshop leaders mentioned additionally were Dr. Kathy 
Black, Dr. Ruth Duck, Dr. Seung Nam Kim, and Dr. Sunggu Yang at the Portland Seminary in 
Oregon. 

The conference schedule was drafted and the length of the conference was changed to one- 
night that would begin at 10:00 a.m. on Tuesday August 14 th through Wednesday August 15 th at 
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11:00 a.m. we decided to have a Pre-Conference Event at 6:00 pm the night before, which was 
Monday August 13 th . The structure of the three lectures was discussed as three stations that 
rotated among three speakers three times, and three themes/topics. 


Dr. David Chai from the Confluence Institute confirmed that the institute would sponsor 
$4,000.00 for the worship conference. Possible donors and sponsors were mentioned: the 
Claremont School of Theology, the Korean Alumni Association of CST, and Korean churches 
and individuals. For six meals, we would find five personal donors in the amount of $500.00 
each. 


The first draft of the program schedule: 


First day, Aug. 13: 

6:30-8:00 p.m. Pre-Conference Event for those who would arrive early from the 

East Cost 

Second day, Aug. 14: 

10:00 -11:00 a.m. Opening Worship 


11:00-12:00 noon 
12:00-1:00 p.m. 
1:30-2:50 

3:00-4:20 

4:30-5:50 

6:00-7:00 

7:10-8:10 


Small Group Gathering I with a Coordinator 
Lunch 

Lecture 1, 2, and 3 are scheduled three times to rotate. 

Lecture 1, 2, and 3 are scheduled three times to rotate. 

Lecture 1, 2, and 3 are scheduled three times to rotate. 

Dinner 

Practicum I 
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8:15-9:00 

Practicum II 

9:00-9:30 

Small Group gathering III 

Third day, Aug. 15: 

7:00-7:30 a.m. 

Early Morning Prayer 

7:30-8:30 

Breakfast 

8:30-9:30 

Small Group gathering III 

9:30-10:00 

Preparation for the Closing Worship 

10:15-11:00 

Closing Worship with Communion 

11:00-12:00 

Evaluation of the Conference 

12:00-1:00 

Lunch 


Three months before the Conference, May 9, 2018: 

The Claremont School of Theology approved our request of $2,000.00 from the Korean 
Doctoral Program, and the Budget was drafted. There was change in registration fee, as we 
decided to reduce the registration fee to $100.00. Also we decided to limit participants to 20 with 
ten staff members. Therefore, all expected incomes and expenses were calculated based on these 
numbers. 

For the Pre-Conference Event, we asked Rev. Lee Dowhan, a local Presbyterian pastor, to 
lead an Early Christian style of Worship. 
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The cost of on-campus housing is $1,710.00 and details are as follow: 


5 Guest Houses: $67/night x 2(nights) x 5= $670.00 
Commuter Housing: $52/night x 2(nights) x 10= $1,040.00 


Our budget is as follows: 

Projected Incomes 

Registration Fees 

The CST Korean Dr. Program 

The Confluence 

Local Donations for Meals 


Total Projected Income 


$2,000 ($100.00 x 20) = $2,000.00 

$ 2,000 

$4,000 

$ 2,000 


$ 10,000 


Expected Expenses 

CST Campus Housing 

Staff Lodging 

Food (meals & snacks) 

Publicity 

Registrar 

Office Misc. 

Lecturers/Sta 伴 

Local Networking 


$1,710 
$ 500 
$2,500 

$ 500 (web and poster designer, and banner) 

$ 500 ᄂ 

$ 500 (Copies & Prints) 

$3,000 ($1,000 x 3, Travel Expenses, Room & 
Boards) 

$ 700 (Rides & Errands, Set ups) 


Total Expected Expenses: $ 9,910 

The title of the Conference was finalized as "Worship: Life, Arts, and Stories,” and the logo 
for the Conference Poster/Postcard and Name Holders would be designed by a graphic designer. 


Two months before the Conference, June 16, 2018: 
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Figure 1. 


A quilted banner (Figure 1) was created for the Conference by me. 


Green represents life - the Father, red arts - the Holy Spirit, and yellow 


stories - the Son as the Trinity. My younger daughter, Nicole a graphic 
designer made this design into a poster (Figure 2) for us to use for the 
publication, program books, and registration form. 



A registration form was created, and a program packet was made 
for participants including: a Poster for the cover, schedule, synopsis and 
Bio of each lecturer/workshop leader, School map, and staff members’ 
contact numbers. 


Detailed three Lectures and two Workshops on the first day are as 


follows: 


Dr. Jeong Chul Lee - Worship Educationally: Life, Arts, and Narratives 
Dr. Sung Goo Yang - Preaching Worshipfully: Life, Arts, and Narratives 
Dr. Nam Joong Kim - Communion as Worship: Life, Arts, and Narratives 


Dr. Seung Nam Kim - Church Music: Singing Psalm in Korean Tunes 


Ms. Grace Han - Liturgical Arts & Creating Sacred Spaces 


The three Small Groups would be led by Rev. Charles Ryu as a coordinator in creating the 
Closing Worship. The three groups are 1) Liturgy & Message Group, 2) Music & Arts Group, 
and 3) Liturgical Space Group 


Conference Leadership Team was organized as follows: 
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Conference Leader: Grace Han (D. Min Candidate at the CST) 

Conference Theologian: Nam Joong Kim (Worship/Preaching Professor of the CST) 
Small Group & Worship Coordinator: Charles Ryu (UMC Elder in N.Y. Conference) 
Music Coordinator: Seung Nam Kim (CST Alumnae) 

Hospitality Coordinator: Howard Kim (CST Almumnae) 

Registrar: Kyung Mok Lee (Ph. D Candidate at the CST) 

As the Hospitality Coordinator, Dr. Howard Kim would bring his church van for local 
errands. For future meetings before the Conference, we decided to have weekly staff meetings 
during last four weeks. 

We did not discuss where the printing would be done. However, on Aug. 13, Monday 
afternoon, all the staff would gather to make the program books together. 

For the Opening Worship, Seung Nam Kim, Nam Joong Kim, and Grace Han would gather 
next week at the Claremont School for detailed worship design. 

One month before the Conference, July 2, 2018: 

Opening Worship was drafted as follows: 

1. The worship structure is to be traditional yet, the liturgy to be creative: Call to Worship, 
Opening Prayer, Scripture Readings, Sermon, the Communion, and Benediction. 

2. There would be three worship leaders presenting as the Father, the Son, and the Holy 
Spirit: Seung Nam Kim, Namjoong Kim, and Grace Han. This intention would be shown 


well during the Communion. 
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3. A Korean Zing to be sounded signaling the beginning of the Opening Worship outside 
the Kresge Chapel by the entrance door on the east. 

4. At the chapel door, Psalm 24:4-6 would be read responsively as the Call to Life before 
entering the chapel. 

5. For decorating the Lord’s Table, there were two ideas: 1) while singing the opening song, 
each staff member would bring a table cloth, a cross, the Bible, the candles, and others to 
the table. Grace Han would receive and place them on the table. 2) Place all the objects 
representing lives on the floor around the Table, staffs would demonstrate by picking one 
and place it on the Table and the participants to follow. 

6. As there would be children of staff members who live on campus, opening prayer to be 
done by one of the older children. 

7. We would come up with a dance or movements signaling the Communion. 

Four Weeks before the Conference, July 20, 2018 

The Opening Worship was more detailed and refined as follows. 

1. The Opening Worship would begin in the lawn area outside the Kresge Chapel where 
percussion instruments are displayed. All would gather there and play them freely until 
Dr. Seung Nam Kim would sound a Gong. All would follow him singing a Korean sacred 
song, “Entering the Lord’s Sanctuary.” Dr. Sunggu Yang would join him and lead the 
song. 

2. Rev. Charles Ryu would wait inside the chapel and start playing the same song on the 
piano; the percussion instrumental playing would dim and stop as the song ends. This 
song of Call to Life was replaced from the responsive reading of Psalm 24 as we 


discussed before. 
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3. Opening Song would be Psalm 146. 

4. An older daughter of Dr. Namjoong Kim would give a short Opening Prayer and Dr. 
Seung Nam Kim will lead congregational prayer. 

5. Grace Han will refine the Prayer of Confession prepared by Dr. Namjoong Kim. 

6. Unanimously the sermon was to be delivered by Dr. David Chai who would give us the 
sermon title and the Text. 

7. Dr. Seung Nam Kim would announce Communion with a traditional Korean song, and 
the liturgy of the Communion is to be shared by three worship leaders mentioned at the 
last meeting. 

8. The closing song is to be something festive participants to sing and dance. 

Two weeks before the Conference, July 27, 2018: 

The Conference schedule was finalized as follows: 


The Program Schedule of the Worship Conference 2018 
First day, Aug. 13: 

6:30-8:00 p.m. Pre-Conference Event: Early Christian style worship & Love Feast 

(It was planned for those who would arrive early from the East 
Cost, but all 18 participants were present.) 


Second day, Aug. 14: 

10:00 -11:00 a.m. Opening Worship at the Kresge Chapel 
11:00-12:00 noon Small Group Gathering I with a Coordinator 
12:00-1:00 p.m. Lunch in the Haddon Room 



40 


1:30-2:50 

3:00-4:20 

4:30-5:50 

6:00-7:00 

7:10-8:10 

8:15-9:00 

9:00-9:30 

Third day, Aug. 15: 

7:00-7:30 a.m. 

7:30-8:30 

8:30-9:30 

9:30-10:00 

10:15-11:00 

11 : 00 - 12:00 

12 : 00 - 1:00 

1:00-1:30 


Lecture 1: Worship Educationally 
Lecture 2: Preaching Worshipfully 
Lecture 3: Communion as Worship 
Dinner 

Practicum 1: Singing Psalms in Korean Tunes 
Practicum 2: Liturgical Arts & Creating Sacred Spaces 
Small Group gathering II 

Early Morning Prayer 
Breakfast 

Small Group gathering III 

Preparation for the Closing Worship 

Closing Worship with Communion 

Reflection of the Closing Worship & 

Evaluation of the Conference 

Lunch 
Clean Up 


The following figure is what was included in the Program Book. 
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Worship Conference Schedule 


Mon. (Aug. 13) 


Tue. (Aug. 14) 


Wed. (Aug. 15) 


Breakfast 8 : 00-9:00 

(staff and the early arrivals) 


Early Morning Prayer 7 : 00- 

7:30 


Breakfast 7:30-8:30 


Small Group gathering III 


8:30-9:30 


Preparation for the Closing 
Worship 9:30-10:00 


Opening Worship 10:00-11:00 Closing Worship with 


Communion 10:15-11:00 


Small Group Gathering I 

11:00-11:30 


Reflection and evaluation 

11 : 00 - 12:00 


Those who arrive on Monday night 
and the staffs will have a Pre- 
Conference Event. 

Pastor Lee and his worship team 
from a Presbyterian church in 
Cerritos, CA leads a worship which 
is the Early Christian style with 
their music, dance, and food. 
Dinner may be a part of worship 
and the Communion will follow at 
the end. 

Pre-Conference 6:00-8:30 
Worship 


1. Liturgy & Message Group 

2. Music & Other Arts Group 

3. Liturgical Space Group 


Lunch 

11:30-1:30 

Lecture 1 

1:30-3:00 

Lecture 2 

3:00-4:30 

Lecture 3 

4:30-6:00 

Dinner 

6:15-7:00 

Practicum 1 

7:10-8:10 

Practicum 2 

8:15-9:00 


Small Group gathering II 

9:00-9:30 
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2. Purpose, Intention, and Theology of Worship Conference 

Before introducing my project the Worship Conference, I would like to address the purposes, 
intentions, and the theology of the Worship Conference. 

As our motto is “Worship educationally, Educate worshipfully,” the worship conference is to 
provide an opportunity for participants, especially Korean pastors to become worshippers 
themselves during conference to learn and fully experience worship. We are modeling worship 
experiences that are participatory, liturgically meaningful with liturgical arts, and they are not for 
sampling or showing worship. 

The worship conference also provides opportunities of worship as true “Liturgia，’’ the work 
of the people of God, which is loosely practiced in Korean worship. In making the closing 
worship, all participants experience the sense of faith community and Liturgia through small 
groups, which is described as follows: 

The small groups have a very specific purpose in making the closing worship at the 
conference which makes the conference very unique. It is through the three small groups that the 
closing worship is designed, planned, prepared, and executed by all participants. As soon as the 
opening worship is over on the first day, each participant will choose one group from three 
regardless of their gifts and talents. They are divided into three groups: 1) Liturgy and Message, 
2) Music and Arts, and 3) Liturgical Space. Only a theme for the closing service will be given to 
them, and they will need to design together the closing worship. 
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As the title “the Worship Conference: Life, Arts and Stories” suggests, we believe worship is 
our lives and our lives are worship. Therefore, throughout the conference, many worshipping 
voices are to be reflected and present. 

The centrality of all liturgies in worship services at the conference is God-centered, to 
experience anamnesis and prolepsis. The worship services will have the four-fold worship 
pattern with mainline Protestant belief on sacrament. 

3. Scope and Scale: 

The following is the scope and scale, budget, and program schedule of the conference 
2018, and I also included the program and budget for the conference 2019 here. 

Size of the Conference 2018: 

The conference 2018 was planned to be held for three days and two nights with three 
lectures, two practicum, and two worship services of opening and closing. The number of staffs 
was six including an intern of M. Div student of the Claremont School of Theology and 
registered participants, 18 from seven denominations of the United States and Korea: 14 Korean 
male pastors and a female pastor; three lay people and 15 clergy; three females and 15 males. 

The Languages of the Conference: 

The conference languages were to be in both Korean and English and the program book 
to be printed in both languages also. 

Lodging: 

All registered participants stayed on campus at the Claremont School of Theology at the 
Commuter Housing and the Guest Houses; staff members stayed at a motel close by. 
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Actual Income for 2018: $9,700.00 

$1,800.00 Registration fees ($100.00x18) 

$2,000.00 the Korean Doctoral Program of the Claremont School of Theology 

$4,000.00 the Confluence Institute 

$1,900.00 Local donations from individuals and Churches 

Actual Expenses of 2018: $8,200.00 


$1,800 CST 

Campus Housing (Participants) 

$ 800 

Staff Lodging 

$2,200 

Food 

$ 650 

Publicity 

$ 500 

Registrar 

$ 1,800 

Airfares for Staffs 

$ 650 

Office Misc. 


The Program of the Conference 2018 

For the program, I would like to highlight the pre-conference event and the opening 
worship. The closing worship is described in greater detail because it was the work of all 
participants and the landmark of the conference. 

The early Christian style worship was a great feast and a wonderful way to begin a 
conference as a pre-conference event. Because all 18 participants arrived early before the 
conference, there were close to forty people gathered at the worship: family members of a 
participating pastor traveling from Korea and staffs joined. The worship was led by Pastor Lee 
and the worship team from his church. There were three adults and three children who joined and 
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helped with the worship. The early style was simple with a gathering, a message, and a love feast 
with communion. At the end, each participant went around and shared what compelled them to 
attend the worship conference. Many of them wanted to learn and experience worship. 

The Opening Worship was scheduled at 10:00 in the morning and we started gathering in 
the grass area by the Kresge Chapel around 9:30. There were many percussion instruments from 
all over the world to try and play while gathering. Led by Rev. Seung Nam Kim, we started 
singing “the Holy Temple,” a Korean sacred music in traditional Korean beats and tune and 
began the procession playing percussion instruments into the Chapel. 

I welcomed everyone who gathered there and came for the conference. The Scripture was 
read and children gathered in the front with Rev. Charles Ryu to learn what it meant. The 
message was about the theology of Confluence as the preacher was the founder of the 
Confluence Institute. Communion was done by three people representing the Trinity of God. 

For closing song, we sang another joyful song with dancing and marching. 

The Closing Worship: 

The following is how the closing worship was created and executed by all participants 
through the activities of three small groups mentioned above and the small group coordinator. 

A key to the success of small groups and spirit-felt closing service was the small group 
coordinator, and we had Rev. Charles Ryu who was a United Methodist Elder, a worship 
designer and planner. He met with three representatives of small groups at the end of each small 
group session, had them share their designs, and tuned three groups to combine and adjust their 


ideas into closing worship. 
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A representative from each group met with a small group coordinator after each of the 
three small group gatherings in which to tune and refine with them from what each group had to 
offer for the closing worship. Each group was responsible for making their own liturgies and 
executing the closing worship together: not only to bring what they wanted to see and experience 
in the closing worship, but also to prepare all that they needed for actualization of that worship. 
At the end, they created and experienced a spirt-ful worship that had clear purpose and theology 
of worship, highly participatory with creative liturgies, using all senses. 

The participants were given only a theme of liberation for the closing worship because 
the day was Korean Independence Day. The theme of liberation was not limited to Korean 
liberation, but included all those who were oppressed, which was present in the Closing worship 
especially in the procession and liturgical dance. 

There was a staff member in each group who was only allowed to listen to the 
conversations, and not give them any input. I was with the Liturgical Space group and was 
impressed that they wanted to express liberation not only for Koreans but for all those who were 
oppressed. This group designed the procession of the oppressed as the Gathering of the worship. 
All worshippers bound their wrists with long fabric and were connected by the chapel outside. 
They processed into the worship area singing Kum Ba Ya slowly. This group also designed the 
seats arranged into a half circle and placed a round table in the middle for the Communion later. 
On that table a white cloth was drawn and there was a long red fabric. 

While the Procession was inside, the screen for liturgy was on, and they stood at their 
seats for the Call to Worship which was prepared by the Liturgy and Message Group. It was 
about responsive prayer of peace for Korea and the world, and people’s response was “Have 
mercy on us.” After Amen, a leader from the Liturgical Space Group came to the table in the 
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middle and threw the red fabric up in the air signifying liberation. After this, everybody got up 
and pulled more fabric, which of yellow and blue, under the table and started ruffling them 
singing a 仕 aditional song equivalent to Hallelujah. 

Next, the Music & Other Arts Group chose a Korean sacred song, lifting up the 
oppressed symbolically, “A Song of Jochebed,” the mother of Moses (Exodus 6:20) with a 
liturgical dance according to the words of the song, which was about Jochebed’s preparing a 
basket to place Moses in, about her fear and anxiety of leaving and letting the basket of Moses in 
the river of Nile and also trusting the Lord, and the Author and the Giver of Life who would lead 
and protect Moses. 

Three short messages and reflection were followed by the Liturgy and Message Group. 
They were about narrative of a family during the Korean War. Two reflection and introduction 
were about the Icon of Jesus, Mary, and the Holy Spirit and “the Light Shown and Korean 
Liberation.” Following messages, there was Open Stage Time, which participants were invited to 
visit and experience five stations including the Icon, the artist who was hand-drawing our 
worship with colored pencils, writing a prayer for peace, a pianist playing a meditational song, 
and the Baptismal Renewal. They freely moved about each station for 10 minutes in all. 

While people were still at the stations, the Music & Other Arts Group invited everyone to 
come to the Communion by singing “Let Us Break Bread Together.” There was one United 
Methodist pastor, one Presbyterian lay person, and two young daughters of a staff member. The 
adults led the Communion liturgy, and the girls held a chalice and a paten of Korean Rice cake 
for Communion. For receiving the Communion, adults had to kneel down in order to level with 
children’s height, and it was a quite different but humbling experience of the Communion for all. 
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while receiving wine and bread, “Bridge over Troubled Water” by Simon and Garfunkel was 
playing. 

For a congregational prayer after the Communion, the Liturgy & Message group chose 
the Joint Prayer for the Unification of Korea written for August 15, 2018 by North and South 
Korean Christians. As soon as the benediction was over, the Korean version of Hallelujah was 
played on the piano and singing and bonding began again with the red fabric used during 
worship. They processed out holding on to the red rope and marched in again and went around 
the Lord’s Table still signing and playing zing, tambourine, and percussion instruments, 
celebrating “Korean Day of the Light Shown” as known as Korean Independence Day. It was a 
true celebration of the Independence Day and probably was the first time celebrating with 
singing, marching, and dancing that day through worship. 

I have included the program of the Conference 2019 because the program was more 
expanded and experiences were different from the Conference 2018 although the structure and 
the format were same. 

Size of the Conference 2019: 

The conference 2019 was expanded and held for three-night-four-day in August 12-15, 
2019 on the campus of the Claremont School of Theology, California. The worship conference 
has become a new program of the Center of the Pacific Asian American Ministry from 2019. 

The number of staff was six and there were three selected interns from M. Div. students 
of the Claremont School of Theology. The number of staff stays the same, but one staff declined 
and a professional church music director has joined the conference instead. There were twenty 
participants from seven denominations in the United States and Korea: sixteen Korean pastors 
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and four lay people. Among them were three clergy couples and four returnees from the 
conference 2018. 

The Languages of the Conference was same as the conference 2018 that we prepared all 
lectures and practicum in both Korean and English. 

Lodging: 

There were several commuters and on-campus participants including some staff and a 
lecturer, so all registered participants and staffs stayed on campus of the Claremont School of 
Theology at the Commuter Housing and the Guest Houses. 

The projected and Actual Incomes for the conference 2019: 


Projected incomes for 2019: $12,500.00 

Actual Incomes for 2019: $12,350 

$4,000.00 

Registration fees 

($200.00 x 20) 

$3,650 

$4,000.00 

the Korean Doctoral Program 

$4,000.00 

$2,000.00 

the Center for Pacific Asian 
American Ministry 

$2,000.00 

$1,000.00 

Local donations from 
individuals and Churches 

$ 1,200.00 

$1,500.00 

carried-over from 2018 

$1,500.00 


Expenses of 2019: $10,400.00 
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CST Campus Housing (Participants and Staffs) 

$2,100 

Food 

$3,600 

Publicity 

$ 400 

Honorarium 

$1,200 

Airfares for Staffs 

$ 2,000 

Registrar 

$ 500 

Office Misc. 

$ 800 


The Final Program Schedule of the Worship Conference 2019: Aug. 12-14 
The First Day, Monday August 12: 

6:00-8:00 p.m. Pre-Conference Event: Worship with Love Feast & Taize Praise 

The Second Day, Tuesday, August 13: 


10:00-11:00 a.m. Opening Worship: Holy Baptism and Baptismal Renewal 
11:00-11:30 Reflection on the worship 


11:30-12:30 Small Group Gathering I (Coordinated by Rev. Charles Ryu) 

1) Liturgy & Message, 

2) Music & Arts, 

3) Liturgical Space 

12:30- 1:30 p.m. Lunch 


2:30- 4:00 Lecture 1 on Sermon: the Film and Faith with Q & A by Dr. 

Sunggu Yang (George Fox University) 


4:30-5:45 Practicum 1: Worship & Visual Arts by Grace Han 

6:00-7:00 Dinner 


7:15-8:30 


Practicum 2: Korean Psalms Singing & Sacred Music by 
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Dr. Seung Nam Kim 


8:30-9:00 Vesper 

The Third Day, Wednesday, August 14: 


7:00-7:45a.m. 

7:45-8:15 

9:00-10:30 

11 : 00 - 12:00 

12:00-12:30 
12:30- 1:30 

1:45-2:30 

2:45-4:15 

4:30-5:45 

6:00-7:00 

7:15-8:30 

8:30-9:00 


Breakfast 

Small Group Gathering II 

Lecture II: Healing the Brokenhearted by Dr. Kathy Black 
(The Claremont School of Theology) 

Morning Worship: Celebration of Marriage, Family and Life 
Journey 

Reflection on the Worship 
Lunch & Small Group Gathering III 

Practicum 3: Funeral Service & Caring for the Family by 
Rev. Charles Ryu 

Lecture 3: Worship Conferences in Korea by 

Dr. Hae Jeong Park (the Methodist Seminary, Korea) 

Panel Discussion on Worship 
Dinner 

Practicum 4: Chancel Choir & Praise Team at Peace 
Vesper 


The Last Day, Thursday, August 15: 
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7:00-8:00 Breakfast 


8:00-9:45 Small Group Preparation for the Closing Worship 

10:00-11:15 Closing Worship with Communion: 

“Death to the War and Division, 

Resurrection to Peace and Unification” 


11:15-12:30 Reflection on the Closing Worship 


Program of the Conference 2019 

A Pre-Conference Worship was planned and led by staff as Worship with Love Feast and 
Praise, which included Taize songs. Right after worship, about thirty of us gathered and reflected 
on the worship beginning with sharing our intention of the worship in structure, theme, messages, 
and visual arts. 

An overarching theme of all worship was the cycle of life from birth to resurrection. For 
opening worship, as the theme was baptism, a child of a staff was baptized during worship and 
the rest of them had the renewal of baptism. Wednesday morning worship was for “Celebration 
of Marriage, Family and Life Journey.” Three married couples of one year, ten years, and thirty 
years of marriage shared their married lives. For Life Stories, we included a prayer for those who 
divorced, and for a life story, a 90-year old participant shared his life of 60 years of marriage 
including the death of his spouse. For all who were married, they had the Reaffirmation of the 
Marriage Covenant prepared from The United Methodist Book of Worship. 

The closing worship was created, prepared, and executed by all participants through their 
small group gatherings. Since the last day of the conference was Korean Independence Day, we 
gave participants the theme, “the Funeral of Division and War and Resurrection through Peace 
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and Reconciliation” to create a worship service for closing. At the very first gathering, for 
division and war, to our surprise, all three small groups suggested to begin the worship lying 
down on the floor. So, all the chairs in the Kresge Chapel were pushed to both sides upside down, 
illustrating the chaos of war. On the Lord’s Table, there were twenty white balloons representing 
twenty participants as pigeons for peace, and a long red fabric divided north and south of the 
floor representing the division of Korea. Balloon strings were tied to the end to unite everyone 
signifying the unification of Korea and the peace for all. 

The worship began with everybody lying down facing the ceiling of the chapel. The 
chaotic noises of drums and zings pieced our ears for five minutes representing a chaotic world 
of the Korean War. A narrative of a life story from the eyes of a fetus inside his mother’s belly 
began in Korean traditional singing, which was about his father being arrested, his untimely 
death, and his burial by those who took him. After he was born, it was still in confusion and 
chaos. 

Ezekiel 37:1-14 was read as the Text and sermon. On the screen, the Institution of the 
Communion showed. One person barely sitting up, read it and took bread, dipped it in wine, and 
ate it. She dipped a piece of bread in wine and took it to next person to feed and to get up. Two 
became four, four became eight, and so on, and finally all fed with the communion bread and got 
up. 

A hymn for Communion and hope was sung by all congregations. Ezekiel 37:15-28 was 
read and it was received as a message written for Korea long ago in 600 B.C.E. A prayer for the 
Unification of Korea written by North and South Christians for August 15 th 2019 was read. 
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From the chaos of war and division, there came order and peace. Another congregational 
singing of “Ososo” (Come, the Prince of Peace) came next. Overcoming the Division/Marching 
for Peace and Unification began with the Korean traditional song for joy. We all rejoiced singing, 
dancing, and making a circle with the red fabric. The Closing Worship ended with “Heleluya, 
Heleluya, Hele Hele Luya,” a Native American song. 

It was a great way to end worship and the conference. In the next chapter, I will describe 
the experiences of participants both from the conference 2018 and 2019 in detail. 
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Chapter Three: Findings and Results from the 2018 and 2019 Conference 
Results from the Conference 2018 


As the planning staff and I expected, participants had a great time, especially at the 
Closing worship they created together. Participants were able to have new experiences, such as 
creating and experiencing meaningful liturgies together for worship. They experienced true 
Liturgia in making worship together through the theology of worship and liturgy, redefining 
what is meaningful in worship, and creating meaningful liturgies as the work of the people of 
God in their small group and at the closing worship. 

During the conference, there was a time for participants to get to know each other in 
which they shared what made them to come to this worship conference. Most of them mentioned 
their desire to have and create good worship experiences. One participant said that he liked the 
conference and wished the worship conference would to continue to grow. We could feel the 
thirst and needs for meaningful worship among participants who were mostly pastors. 

The staff and I were particularly thrilled to see Korean pastors following our schedule 
and our directions, entrusting the conference as their safe and sacred place. They were literally 
on their hands and knees with willingness in making and creating worship. They had a good time 
as participants and worshippers. They proved to themselves that working together as a faith 
community was much better than creating worship all alone. For that, I may say that all our 
purposes, intentions, and theologies of worship were well served at the worship conference. 

In order to evaluate and plan for the next conference, we gave participants two sets of 
surveys: an evaluation form and a questionnaire about worship. The questions in the evaluation 
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as follows: 1) What was the most memorable thing during the conference, and why? 2) What did 
you like the best and why? 3) What did you like about the Opening Worship and why? 4) What 
made you uncomfortable and why? 5) What did you like about the Closing Worship and why? 6) 
How do you define worship now? 7) How have your perspectives on worship changed through 
this worship conference? The evaluation form was filled out after the conference was officially 
over. The questionnaire for worship was asked verbally right after the closing worship was over; 
I wrote them down as participants shared their thoughts. 

The questions about worship are: 1) Learning, experiencing, and making worship as a 
community is: 2) Making music & worship more theologically sound is: 3) Articulating and 
experiencing what worship is: 4) Adopting a new approach to worship that is communal, 
participatory, and multi-sensory is: 5) How to take experiences to the local church? 

Responses from the Conference 2018 

What they liked about the conference: 

“Having a meal together in worship setting was refreshing.” 

“I learned that the Communion could bind all elements in worship as one.” 

“Workshop on Korean Psalters with praising in our Korean tunes was a great joy.” 

“A lecture on Communion about biblical and theological learning on Communion was great.” 

“Dialogues and conversations with all participants through small groups and reflections were 
awesome.” 

“Singing and moving were wonderful.” 
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“The part that children participated in worship was good, and I experienced the presence of the 
spirit in new way.” 


“The Early Christian worship was good, new learning about the fragrance of olive oil as a 
reminder of the Holy Spirit.” 

“Meeting with people who love worship - thanks to the planning team for their work and service.” 


What they liked about Opening Worship: 


“I liked the Communion: Wine was poured into chalice and the theology of communion.” 


“Bringing communion elements from the back to the Table was new.” 


“Singing and playing musical instruments and coming into the place of worship were great.” 


“The children’s time: the pastor was sitting down at children’s eye level and sharing the word to 
仕 iem.” 


‘The sermon at the opening worship was about the theology of Confluence.” 

“Singing from outside at the beginning of the opening worship was good.” 

What they liked about closing worship: 

“The worship was a breakthrough from traditional worship.” 

“I liked closing worship because it was creative worship- experience, creating worship together 
was beautiful.” 
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“All participated and made a creative worship. The small group process was great - sharing, 
planning, and intimate time.” 


“Because we made it and experienced.” 

“The fact everybody participated passionately and sincerely was very moving.” 
“Children participated in worship. They served communion.” 


“It was refreshing that children were serving the host with adults.” 


“I experienced that the presence of the spirit in new way.” 

“At the beginning and ending a rope was used that was signifying binding, liberation, and uniting 
in one.” 


“Sending off with dancing and singing was good.” 

“Very clear meaning of a rope as binding and liberating was good.” 

“The Procession of the closing worship was Beautiful and Unexpected!” 

“Worship services that were filled with deep and new inspiration. The participants expressed 
their faith they learned and experienced through the conference.” 

How the perspectives on worship were changed through this worship conference: 

“The worship community, feeling free in worship and the experience that worship can be 
enjoyable and fun.” 

“An experience that worship can be made together.” 
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“I newly learned creativity of worship and the importance of arts in worship.” 
‘‘Inclusiveness and going beyond stereotypical worship.” 


“Worship community is a new concept of worship to me.” 


“I learned a new perspective on worship that is more creative and participatory.” 


“My ego should die more and more if I want my life to be worship and the creativity was 
humbling .’， 

“The conventional worship was challenged, and I will more focus on the process of making 
worship.” 

For learning, experiencing, and making worship as a community is: 

“Participating with gifts of each person as theology confluence” 

“A change of heart: doing and making worship together was really moving” 

“Creating sacred space with music and tuning each other’s differences” 

“Very refreshing and creative experiences ’， 

“A community of making worship together” 

“Professional, newness, refreshment, and fully creative” 


Articulating and experiencing what worship is: 
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“Worship is to love God and people, meditating on God deeply.” 


“Increasing awareness and interest to neighbors and the world” 


“Worship is experiencing the encountering with God: new spiritual experience.” 


“Worship is participating God’s presence.” 


“Worship is a new way of church that makes together with God.” 


“Worship is bearing a life from God and sharing that life with community.” 


“The process of the evil dies and the good re-live” 


“The encounter with God, healing, and recovering” 


“Sharing joy, happiness, and sadness together where we are invited to God’s celebration” 


“Worship means everything is revealed.” 


“All congregations are rejoicing with God and sharing the Word and the grace of the 
Communion.” 


“Worship is encountering with God with offering and humbling myself.” 


“A life that is seeking God” 


“Rejoicing in God with no discrimination and lifting up the Lord” 


“Thanksgiving and giving myself to God as an expression of love for God” 
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‘‘Communal experience of God’s presence” 


“Worship is God’s people gather, offering to God.” 


How to approach to worship that is communal ， participatory, and multi-sensory? 


“At our church we can encourage congregational participation in worship through Scripture 
readings, sermons, and special music, etc.” 


“Making worship together can happen by trying first and having discussion with congregation 

later.” 나 —— ᄂ 。 。。 


“We can 仕 y a communal worship for seasonal special worship services or worship at the retreats. 


“What was experienced here makes worship as whole through networking and finding gifts of 
each congregation, and creatively.” 


How to take experiences to the local church? 


“We may have to invite young children quarterly to adults’ worship in order to make multi¬ 
cultural and multi-generational worship for communions.” 


“We may begin new tradition of making liturgy of visual arts.” 


“Monthly or seasonal worship can be tried. We need more time to discuss and model after 
worships we experienced here.” 


“I am happy that I have a calling to recover worship through new challenges of worship and 
through worships here. I can begin to take small steps with small things.” 
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“Each local church needs to educate and renew worship committee. Maybe once a month, I may 
plan the way I have experienced in making worships communally.” 

“I need to discuss with worship team.” 

Results from the Conference 2019 

The participants in the Conference 2019 also enjoyed their experiences. Because it was 
one day longer than the Conference 2018, the participants seemed to be more relaxed and did not 
have to hurry in preparing the closing worship. They were fun to work with and flexible. They 
also proved again that Korean male pastors can be creative and do seek liturgically meaningful 
worship. 

Between two worship conferences, I could see some differences in the responses from 
participating pastors. As mentioned above, the pastors at the Conference 2018 seemed to be 
thirsty for meaningful worship, worship experiences, and sacredness, as they absorbed every new 
experience. On the other hand, the pastors at the Conference 2019 were more relaxed and 
enjoyed the atmosphere and worship, observing and appreciating what was going on in the 
conference. I believe this was because it was the second conference and because it was held for 
three days, thus, staff members were more experienced and relaxed compared to the first time. 

Small group activities in creating liturgically meaningful worship may not be the only 
way or the best way, but from prior participant responses, seemed to work well. In addition, 
small group activities were possible because the participants, who were mostly male pastors, 
trusted the staff and enjoyed each other 9 s company, which created a safe space for them to be 


open and to be themselves as a faith community. 
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From their responses, the participating pastors truly experienced ancmuwsis and prolepsis 
from the closing worship liturgies because the theme was Korean Independence, which was 
personal and meaningful to them. They learned what meaningful liturgies could do in worship 
experience. They created and experienced meaningful worship, many for the first time. They 
loved and enjoyed also true “Liturgia ’’ of making worship together as the work of the people of 
God in faith community. 


Responses from the Conference 2019 


In order to evaluate the conference, we had two sets of evaluations again: 1) an 
evaluation form asking a question about each worship service they experienced, 2) asking 
questions verbally about the closing worship after it was over. The following responses are from 
the evaluation form. 


What did you like about the conference and why? 


“It was a great experience of sharing many ideas and liturgies.” 


“I had a useful time in learning and understanding worship.” 


“The conference schedule seemed to be tight, but I felt no stress or tension which was great.” 


“It was my very first time attending worship conference and I am thankful for meeting good 
people and great experience.” 


“It was great that the participants engaged willingly in making worship together and watching 
them changing.” 


“I loved trying a new thing. 
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“Singing quenched my thirst for the spirit.” 


“I loved many different ideas for worship and it was a good experience that we had a time to talk 
about liturgy. It was too short, but I learned a lot about worship and understanding worship. I had 
a very productive time.” 


“Trying new things was good.” 


What was the most memorable during the conference? 


“Connecting the Baptism to the Communion” 


“Renewal of Baptism for affirmation and being one in Christ” 


“Small group gathering for ideas and sharing” 


“Humble serving of the staffs” 


“Making worship of August 15, the Korean Independence” 


“The closing worship for making and worshipping with all our minds and bodies” 


“Worship for real encountering with God” 


“The closing worship of narration of one’s life through Korean traditional tune and singing” 


“The worship of love feast was done with Taize praise, which was paradigm shift in worship.” 


“Participatory worship and there were too many good times to choose from.” 
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What did you like about the Opening Worship? 

“The process of preparing and administrating the Communion’’ 

“Learning how to participate, and singing new songs” 

“Children were serving the Communion elements” 

“The image of water in baptism was good, and real baptism was done in the worship.” 

“Renewal of baptism” 

“Experiencing well prepared liturgies and organized worship in traditional format was good.” 

There was one person expressed that the theme of baptism was not a great opening of the 
conference. 

After the closing service of the Conference 2019, the following questions were asked of 
all participants. 

What did you like about the worship of “Celebration of Marriage, Family and Life Journey? 

“Reflecting on marriage and the relationships was good, which included everyone in worship 
even the divorced and the widowed.” 

“Reflecting on the meaning of marriage and family, especially clergy’s family” 

“Reminding us that we were one family in Christ” 
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“Worshipping in three generations together” 


What did you like about Closing Worship and why? 


“I had a good experience from the excitement and the proclamation of the unification for Korea 
thought it was not real.” 


"Everything was good for everybody participated and created.” 


“Dancing together holding onto a rope and very festive Korean hymn from traditional melody” 


“Everybody participated, planned, and made worship which was very moving.” 


“Using all five senses and creativity” 


“Coming together with plans from three groups was amazing to experience and witness. The 
Statement of worship was great. It was truly participatory worship.” 


‘Taking off shoes was a great experience. It was so good and new experience of lying and 
receiving the communion.’’ 


“I felt unlimited refill of Christ coming to me.” 


“When I was fed with communion bread, I felt being truly weak, and thanked for that 
experience.” 


“It was a true worship that can be experienced and well experienced using all five senses of 
smelling, hearing, testing, seeing, and touching.” 


“Rev. Seung Nam Kim’s singing out his life story during Korean War in Korean traditional tune 
and style was beautiful.” 
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‘‘I learned the sound in worship was very important. The function and the gifts of media team 
were not just turning up or down the volume of sound, but with the theology of sound.” 


“Using our bodies in worship was felt as if the spirit of God was poured on, and it was 
unexpected worship experience.” 


How do you define worship after this conference? 


“Learned that all seven days of life were connected to life and we were to live another week from 
that.” 


“Worship is serving.” 


“Communing with God as a community” 


“Worship is life. Worship is being together.” 


“Worship is coming to see God with all our hearts, minds, souls, and might.” 


“The spirit is on the community and together we receive it and we are witnessing it.” 


‘‘New heaven and earth” 


“Worship defines the community that worships.” 


“Worship should be continued, renewed, and transformed: living sacrifice of all congregations.” 


How your perspectives on worship were changed through this worship conference? 


“Worship can be enjoyable, and participatory by all congregations.” 
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“The place, time, and the structure of my worship must be improved.” 

“From pastor only to children and congregation can participate in making worship.” 

“The conference widened my perspectives on worship.” 

“I may be able to trust those who lead and participate in worship.” 

“Now I believe not just pastor, but anyone may prepare worship.” 

“My fear of changing worship disappeared.” 

“Trying new worship is uncomfortable feeling, but participatory worship is good.” 

Learning, experiencing, and making worship as a community is: 

“Learning how to become a disciple, history, and theodicy, I realized that we were making not 
the theology of worship, but theologies in worship.” 

“Learning, experiencing, and making worship is worship, and it is important.” 

Making music & worship more theologically sound is: 

“In closing worship, we did the right way of theology. Worship is theologized from the sounds of 
chaos we are creating. It is healthy theology.” 

“Order and reasoning are being formed from disorders we experience.” 

Articulating what worship is 

“Experiencing worship is a way to know the worship community. “ 
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Adopting a new approach to worship that is communal ， participatory, multi-sensory, 


“By doing it together” 


Taking experiences to the local church 


“As a pastor of elderly congregation, I want to ask them why they come to worship every 
Sunday.” 


“When I go back to my church, I want to try songs from the Global Praise. And from now on, I 
will not be ashamed of the smell of cooking in the church kitchen for lunch after worship: 
smelling may be part of worship.” 

“Sunday worship is the biggest burden on me. I want to allow myself a room for freedom about 
worship, and to my congregation also.” 

The following are verbal responses from the participants about the closing worship, 
which I wrote down as they shared. 

About liturgies in the closing worship: 

“When Ezekiel 37 was being read, it was a great experience of true prolepsis.” 

“It was good the Scripture was being read slowly.” 

“It was wonderful that the accompanist had improvisation that deepened my listening to Ezekiel 
37 which was not overly done, but just right.” 

“It was great that the order of worship was explained before we began the closing worship.” 


About music and art in the closing worship: 
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“We never experienced this kind of improvisation of pianist in worship.” 


“Singing in the closing worship was not felt that we had to sing but we sang very willingly and 
naturally.” 


“Now I tasted what congregational singing really meant.” 


“Though some of songs were familiar, they were very refreshing. The music was excellent as the 
celebration of the liberation of Korea.” 


“I felt the Spirit was present among us!” 


“The music was wonderful at this feast of liberation.” 


About worship space making and visual liturgy in closing worship 


“White balloons were great idea. Using red fabric that was signifying the division of Korea was 
excellent.” 


“Open space was wonderful for creating chaos at the beginning. I loved the intention of looking 
up the ceiling of the chapel while lying down on the floor.” 


“Taking off shoes was very symbolic as if I was taking off sandals at a sacred space, and it made 
lying down very comfortable.” 


“I wished our Sunday worship place would be this way.” 


“It was great that I experienced for the first time that worship was enjoyable and joyful.” 


“It was good that the red fabric used for division of North and South of Korea became a rope of 
unifying the both at the end.” 
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“I was not comfortable to see messy shoes that we took off for the worship. But through worship, 
we experienced God’s order.” 


“The worship made me to think a lot about worship, and it became worship.” 


“Sharing worship experience after worship is great and it may help me in making worship better.” 
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Chapter Four: Conclusion and Next Steps 
Conclusion: 

The Conference 2018 was well received and the responses from the 18 conference 
participants were phenomenal. The participants experienced a liturgically meaningful Closing 
Worship that was created through the work of the people of God; a worship that was liturgically 
meaningful, memorable, inspiring, inspirational, and challenging. 

Korean male pastors were creative, active, and sincere in making a liturgical and creative 
worship together. Due to the positive responses in 2018, the staff members decided to hold a 
second worship conference in 2019, expanding the conference to a three-day-four-night event. 
Conference organization and program planning a second time was much easier thanks to the 
existing structure and the two funding sources from the Claremont School of Theology. 

At the conference 2019, we witnessed the participating pastors enjoying the process of 
making the closing worship. Moved, inspired, and challenged by this process, many wanted to 
bring some changes in their own worship services. Our theological intentions and purposes were 
accomplished through the process of making the closing worship together. 

All of the experiences may have challenged and changed their understanding of liturgy 
and theology of worship. They may not be the same after the worship conference experiences. 
The challenges the pastors had could slowly bring changes in the worship they will make. 
Experiencing this once, however, may not be enough to bring liturgically meaningful worship in 
churches. They need to repeatedly experience such worship through the worship conferences 


such as the ones we offer. 
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It is also important that more pastors from local churches come and learn from lectures 
and practicum that we offer in the worship conference. Once they are inspired at the conference, 
they will return to the conference year after year and may become a local team for the conference. 
Therefore, it is important that the themes of the practicums should be something local pastors are 
interested in so that they can change and develop liturgical worship. 

In order to continue this worship conference in a more meaningful and practical way, we 
may need small projects that will generate on-going worship practicum in local churches. These 
practicum experiences may be presented at the worship conference. 

We also need to continue this ministry of worship conferences to reach out to more 
Korean pastors and churches with the intent of modeling a more liturgically meaningful worship, 
deepening the worship experience of encountering God in worship. As we emphasized during 
our staff evaluation meeting, when practices in worship are changed, the theology of worship is 
renewed, and when theologies in worship are renewed, practices in worship are transformed. 

Therefore, we concluded that we would continue the worship conference in order to 
model liturgically meaningful worship as a calling for us until the practices in worship are 
transformed in the Korean immigrant churches of the United Methodist Church and in all 
churches. 

Next Steps 

As we did in the Conference 2018, we wanted to focus on the closing worship as a way to 
reinforce the creation of a liturgically meaningful worship in 2019. Through three small groups, 
we created a liturgically meaningful worship for all participants who engaged in the work of the 


people of God. 
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At our staff evaluation meeting after the Conference 2018, we decided to name our group 
“Council of Worship, Arts, and Cultures.” Additionally, in order to continue our connection with 
the Claremont School of Theology, I suggested to President Kuan that we should make the 
worship conference part of the Center for Pacific-Asian American Ministry (CPAAM) program. 
President Kuan accepted my offer and the Conference 2019 had a new start as part of the 
CPAAM program. 

The Council of Worship, Arts, and Cultures has become an organization that generates 
the worship conference as part of CPAAM. The Korean Alumni Association of the Claremont 
School of Theology also decided to partner with us and gave us modest funding for the 
Conference in 2019. Another area that we have planned to expand this year is reaching out to 
non-Korean participants. 

The Worship Conference 2020 will be held in August 10-13, 2020. This time, it will be held 
at the campus of the Claremont School of Theology in Willamette University, Oregon. The 
conference format and its structure may stay the same. However, as it is the third conference, we 
are approaching worship with a different focus. Therefore, at our second staff meeting for 2020, 
we decided that our conference theme will be “the Worship: Life, Arts, and Stories” with our 
secondary theme being “Pnuma and Sabbath” which will focus on breathing, the theology of 
waiting and silence, meditation, and self-reflection. 

As mentioned above, we continue our practices of worship through the worship conference to 
renew, revive, and transform what we do the way we do in worship in order to make our worship 
more meaningful. I expect another wonderful worship conference in 2020 at the Willamette 
University and many more to come in the future. 
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APPENDIX A: 


WORSHIP CONFERENCE 2018 
OPENING SERVICE 
August 14,2018 

10:00 a.m. Tuesday, August 14, 2018 
Kresge Chapel 

Claremont School of Theology 



WORSHIP CONFERENCE 2018 

BY CONFLUENCE INSTITUTE 

AUGUST 14-15 

CONTACT: (E) KYUNGMOK.LEE@CSJ.EDU (C) 909-767*9093 

CLAREMONT SCHOOL OF THEOLOGY | 1325 N. COLLEGE AVE • CLAREMONT, CA 9171 1 
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A song for Procession to the entrance of the Chapel 
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A song for Procession inside the Chapel while the Lord’s Table is decorated 
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Welcome all who worship with us this morning! This opening worship was designed specifically 
for Worship Conference 2018. As the theme of the Conference suggests, we did our best to 
create worship that is connected with our life and our life stories with music, movement, and art. 
Although this style of worship may or may not fit in with your denominational traditions, the 
structure of the worship service stays within the Protestant worship tradition, and our 
presentation is more creative using all our senses. We trust that the Spirit of our Lord of many 

names will be ever present in our worship. 


*Please stand as you are able 


LIFE 


GATHERING 
(Outside by the Chapel) 


Hearing a Korean zing, people gather in the loan area by the Chapel where there are many 
percussion instruments to play. 

When Seung Nam Kim starts singing “The Holy Temple”, Sunggu Yang co-leads the 
singing and start procession to the Chapel. 

(As all enter the Chapel, the accompanist picks up the tune and plays the same song with 
piano. There will be a procession of those who will dress the Lord’s Table, and all sing 
“Enter Into the Gates”.) 

^PROCEEDING IN UNISON Rev. Dr. Seung-Nam Kim 

WORDS OF WELCOME Grace Han 

Jeffrey Kuan 
Jenny Lee 

*CALL TO WORSHIP Psalm 117 Hangil Kim 

Leader: Praise God, all you nations; extol God, all you peoples. 

People: For great is God’s love toward us, and the faithfulness of God endures forever! 


^OPENING HYMN 

PRAYER Jooeun Sophia Kim 

VISUAL PRAYER 
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(As Grace Han plays Amazing Grace with her Celtic harp, 30 seconds later the slides of this 
broken world are showing for three minutes. When the slides end, the harp ends.) 


PRAYER OF CONFESSION Howard Kim 

God of mercy, we confess that we have not followed your way. 

You offer us great love, yet we turn away from the sufferings of many. 

You offer the life of your Word, yet we waste away in sin and grief of our past. 

You offer the joy of your Spirit, yet we turn away in doubt and despair. 

By the power of your Spirit, renew us and make us more committed to your service, 
living as your beloved children; through Jesus Christ our Lore. Amen. 

In the name of Jesus Christ, we are forgiven! 

Thanks be to God. 

* PSALTER Psalm 46 (Come, Let Us Worship) Seung Nam Kim 




(Printed by permission) 
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God is our refuge and strength, 
a very present help in trouble. 

2 Therefore we will not fear, though the earth should change, 
though the mountains shake in the heart of the sea; (R) 

3 though its waters roar and foam, 

though the mountains tremble with its tumult. 

4 There is a river whose streams make glad the city of God, 
the holy habitation of the Most High. (R) 

5 God is in the midst of the city; it shall not be moved; 

God will help it when the morning dawns. 

6 The nations are in an uproar, the kingdoms totter; 
he utters his voice, the earth melts. (R) 

7 

The Lord of hosts is with us; 
the God of Jacob is our refuge. 

8 Come, behold the works of the Lord ； (R) 

see what desolations he has brought on the earth. 

9 He makes wars cease to the end of the earth; 
he breaks the bow, and shatters the spear; 
he bums the shields with fire. 

10 “Be still, and know that I am God! 

I am exalted among the nations; 

I am exalted in the earth.’ (R) 


STORIES 


SCRIPTURE READING 

Revelations 22:1-2 

Sarang Zoe Kim 

WITNESS TO THE WORD 

“Con.Fluence” 

David Chai 


ARTS 



CELEBRATION OF HOLY COMMUNION Seung-Nam Kim 

Namjoong Kim 
Grace Han 
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INVITATION TO THE COMMUNION 


(The bread and wine are brought to the Lord’s Table from the back.) 


The Lord be with you 

And also with you. 

Lift up your hearts. 

We lift them to you ， Lord. 

Let us give thanks the Lord, our God. 
It is right to praise you, Lord. 


PRAYER OF GREAT THANKSGIVING Seung Nam Kim 

(Celebrant gives thanks, remembering God’s acts of salvation and the institution of the Lord's 
Supper.) 


THE INSTITUTION OF THE COMMUNION 

Christ has died; Christ is risen; Christ will come again. [Singing] 

Pour out your Spirit on us 

Pour out your Spirit on us 
Pour out your Spirit on these gifts 
Pour out your Spirit on these gifts 

By your Spirit make us one with Christ, and one with each other 

Make us, through them, Christ’s body alive in the world. 


All glory is yours, Almighty God 

Let your kingdom come! 

Glory to you! 
Glory to you! 

Come, Lord Jesus! 

Be our daily bread. 

Glory to you! 
Glory to you! 
Holy Spirit! 

Send us into the world. 

Glory to you! 

Glory to you! 
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Holy and blessed Trinity! 

One God forever! 

Glory to you! 

Glory to you! 

The Lord’s Prayer 

(Korean) 


Korean Folk Tunc 
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(Printed by permission) 


BREAKING THE BREAD 
DISTRIBUTION OF THE ELEMENTS 

(The chalices contain grape juice and the plates contain bread and gluten-free crackers. We will 
commune through intinction, dipping the bread in the cup and partaking of both elements 
simultaneously.) 


(After receiving the Communion, all make a big circle without going back to seats.) 
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* THE PASSING OF THE PEACE 

(We sing “Enter Into the Gates” and greet one another.) 


* SENDING FORTH & BENEDICTION 


Sungho Son 


POSTLUDE 


Charles Ryu 


SERVICE NOTES 

Thanks to everyone who graciously participated in our opening worship service. 
Participants: 

Grace Han, D. Min. Candidate, Claremont School of Theology 
Rev. Dr. Seung-Nam Kim, Honorary Retired Pastor of P. C. (U.S.A.) 

Rev. Dr. Howard Kim, Pastor, Korean Presbyterian Church of South Bay 
Rev. Sungho Kim, Pastor, Korean Presbyterian Cho-Dong Church 
Hangil Kim 
Jooeun Sophia Kim 
Sarang Zoe Kim 

Ms. Sharalyn Hamilton, Vice President for Advancement & Communications 
Rev. Namjoong Kim, Ph.D, Assistant Professor of the Practice of Ministry; 

Director of the Korean Doctoral Programs 
Rev. Dr. David Chai, Confluence Founder 
Ms. Jenny Lee, President of the Confluence Institution 
Charles Ryu, Pastor, St. Paul United Methodist Church, Middletown, NY 
Concert Pianist 
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APPENDIX B: 


WORSHIP CONFERENCE 2018 
CLOSING SERVICE 

10:00 a.m. Wednesday, August 15, 2018 

Kresge Chapel 

Claremont School of Theology 
On Liberation 

GATHERING OF THE WORSHIP COMMUNITY 


Preparation for the Worship 


Worship Space: All the chairs in the chapel in an oval shape with one end open by the 
Lord’s Table. In the middle of chairs, there is a round table with a white 
table cloth, which will be used for the Communion later. Around the table 
there are strips of fabric of many colors. 

Worshippers: They tied their wrists with long fabric connected each other by the chapel 
Door on East side outside. 

Worship Liturgy: All liturgies are prepared with PowerPoints on the screen. 

Communion Elements: Korean Rice Cake and Wine 

Worship Oder: The Message and Liturgy Group members will announce next order when 
necessary. 


PROCESSION: 

Singing Kum Ba Ya slowly into the chapel 
The screen on for liturgy 

CALL TO WORSHIP: 

Responsive prayer of peace for Korea and the world 
All respond “Have mercy on us.” 

A PERFORMANCE FOR PEACE AND LIBERATION: 


One person’s throwing red fabric signals all to grab other fabric around the round table. 
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Singing Hallelujah and dance around the seats. 

Liturgical Dance: “the Song of Jochebed,” the mother of Moses (Exodus 6:20) 
MESSAGE 1: A narrative of family story during the Korean War 
Silent meditation 

MESSAGE 2: Introduction of an Icon of Jesus, Mary, and the Holy Spirit 
Silent meditation 

MESSAGE 3: Reflection on “the Light Shown Day and Korean Liberation” 

OPEN STAGE TIME: 

Visiting five different places for reflection and meditation from messages 
Visiting an Icon of Jesus, Mary, and the Holy Spirit 
Visiting a Station for Baptismal Renewal 
Visiting the artist who hand-draws the worship 
Visiting a pianist playing a meditative song 
Visiting a Station of Writing Prayer for Peace 

THE COMMUNION: 

Communion Hymn: “Let Us Break Bread Together.” 

The Institution of Communion: a United Methodist pastor and a Presbyterian lay person 
Bread and Wine: Two girls 

(“Bridge over Troubled Water” by Simon and Garfunkel is playing) 

Prayer after Communion 

THE JOINT PRAYER FOR THE UNIFICATION OF KOREA FOR AUG. 15, 2018 


Lord, we were one. 

We were one when we were crying out our independence from Japan and proclaiming the 
liberation from 36 years of chain. 
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We have been one for five thousand years, and Lord, we give thanks and praise for we 
were one. 

Yet, we were forced to be divided. The excitement of liberation from Japan brought us 
pain although we so wished the land freely traveling north and south. We tried our best 
not to lose communication from each other. Yet, those powerful countries denied our 
wish and sought their own benefits. 

The grace of liberation has become the pain of our history. Lord, hear our prayer that we 
want to be one again. 

Lord, we beseech you. Never allow even a chance of war in this peninsular, and allow us 
to establish peace system built by our own hands that any outside forces can destroy. 

If we gather our hearts, minds, and might together and move forward, any force shall not 
stop our march for peace. Remind us that our future is in our hands, making a way for our 
country. 

Lord, make us one. We want to live leaning on each other. The North may provide the 
needs of the South, and the South provides the North. So we may build happy and 
bountiful world for all of us. 

We know that the South and North helping each other is the only wisdom to survive in 
this highly competing world. 

Lord, hear the prayers of those who pray from every corner of this planet for peace and 
happiness in Korean Peninsula. 

May we have this peace that the North and South greet each other with smiles. The peace 
we want is that the South and North share each other as they desire. 

Lord, grant us peace. The Lord of Peace, have mercy on us that no one can stop from 
receiving. 

Lord, the pray we give you today from the Baekdu in the North through Hanla in the 
South may bring the spirit of peace and unification to every Christians in the South and 
the North. 

We pray in the name of the Lord of Peace. 

August 15, 2018 NCCK (South Christians) and KCF (North Christians) 

BENEDICTION 


PROCESSION OF “KOREAN DAY OF THE LIGHT SHOWN” 

(As Korean Hallelujah is playing, start singing together holding red rope and process out into 
the world.) 
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Worship conference 2019 
Tuesday, August 13,2019,10:00 am 
Opening Worship of the Conference 

“Worship & Arts” 

Holy Baptism and Baptismal Renewal 
Kresge Chapel 

Claremont School of Theology 


Gathering of the Worship Community 


Welcome 

Young Grace Han, the Chair of the Planning Committee 

Rev. Dr. Kah-Jin Jeffery Kuan, the President of Claremont School of Theology 


CALL TO WORSHIP 

The grace of Jesus Christ may be with you all. 

And also be with you. 

The Risen Lord is with us here. 

Let us worship the Lord! 

PROCESSIONAL HYMN “Amen, We praise Your Name, O God” TFWS #2067 

PRAYER OF THE DAY (Collect) “For All Baptized Christians” (Book of Common Prayer) 
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Grant, Lord God, to all who have been baptized into the death and resurrection of your 
Son Jesus Christ, that, as we have put away the old life of sin, so we may be renewed in 
the spirit of our minds, and live in righteousness and true holiness; through Jesus Christ 
our Lord, who lives and reigns with you, in the unity of the Holy Spirit, one God, now 
and forever. Amen. (https://bcponline.org/Collects/variousc.html) 

SPECIAL MUSIC “There’s a Spirit of Love in This Place” W&C #3148 


CHILDREN’S MESSAGE 


PSALM Korean Psalter #100 

R: Make a joyful noise to the Lord, all the earth. 
Worship the Lord with gladness; 
come into his presence with singing. R 

We are his people, and the sheep of his pasture. 

Enter his gates with thanksgiving, 
and his courts with praise. 

Give thanks to him, bless his name. 

For the Lord is good; 
his steadfast love endures forever, 
and his faithfulness to all generations. R 

SCRIPTURE LESSON Romans 6:3-11 


HYMN “Tino tenda Jesu (We Believe in Jesus)’’ Global Praise 1 #45 

GOSPEL READING Mark 1:9-11 


MESSAGE 


“The Workers of Heaven” 


Rev. Charles Ryu 


The Sacrament of Holy Baptism and the Renewal/Reaffirmation of the Baptismal Covenant 
Rev. Joshua Kwak (Good Neighborhood Church, Los Angeles, CA) 
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Rev. Charles Ryu (St. Paul UMC, Middletown, NY) 

HYMN “Take Me to the Water” (vs. 1,3,4) W&S #3165 

PRESENTATION OF CANDIDATES 

Gaeul and her family are coming forward while singing the hymn 
The Child’s Name: Gaeul Rachel Kim 
The Parents: Sung Eun and Namjoong Kim 

RENUNCIATION OF SIN AND PROFESSON OF FAITH (Based on the UM Book of Worship) 

(to the parents) 

On half of the whole church, I ask you. 

Do you renounce the spiritual forces of wickedness, reject the evil posers of this world, 
and repent of your sin? 

(The Parents) We do. 

Do you accept the freedom and power God gives you to resist evil, injustice, and 
oppression in whatever forms they present themselves? 

(The Parents) We do. 

Do you confess Jesus Christ as your Savior, put your whole trust in his grace, and 
promise to serve him as your Lord, in union with the church which Christ has opened to 
people of all ages, genders, nations, races and classes? 

(The Parents) We do. 

Will you nurture this child in Christ’s holy church, that by your teaching and example she 
may be guided to accept God’s grace for herself, to profess her faith openly and to lead a 
Christian life? 


(The Parents) We do. 
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(To the congregation as they stand) 

Do you, as Christ’s body, the church, reaffirm both your rejection of sin and your 
commitment to Christ? 


(The congregation) We do. 


Will you nurture one another in the Christian faith and life and include Gaeul Rachel now 
before you in your care? 


With God’s help we will proclaim the good news and live according to the example of 
Christ. We will surround Gaeul Rachel with a community of love and forgiveness, that 
she may grow in her trust of God, and be found faithful in her service to others. We will 
pray for her, that she may be true disciples who walk in the way that leads to life. 


THE AFFIRMATION OF FAITH 

Let us join together in professing the Christian faith as contained in the Scriptures of Old 
and New Testaments. 


Do you believe in God the Father? 

I believe in God, the Father Almighty, creator of heaven and earth. 


Do you believe in Jesus Christ? 

I believe in Jesus Christ, his only Son, our Lord, who was conceived by the Holy 
Spirit, born of the Virgin Mary, suffered under Pontius Pilate, was crucified, died, 
and was buried; he descended to the dead. On the third day, he rose again; he 
ascended into heave, is seated at the right hand of the Father, and will come again to 
judge the living and the dead. 


Do you believe in the Holy Spirit? 

I believe in the Holy Spirit，the holy catholic church, the communion of saints, the 
forgiveness of sins, the resurrection of the body, and the life everlasting. 
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THANKSGIVING OVER THE WATER 

Eternal God, thanks for giving us water. 

From the beginning, you have sent your spirit over the water as you created the world 
from chaos and disorder. 

Through Noah’s Ark, God saved those lives that wanted to rely on you. 

God saved and delivered the Israelites who were slaves of Egypt from the Red Sea that 
parted. God let the Israelites cross the Jordan River to lead them into the Promised Land. 
Jesus was baptized in the Jordan River, anointed by the Holy Spirit. 

Jesus Christ let those chosen epistles proclaim the Gospel, and to baptize those who 
accepted the Gospel and to become the children of god. 


Holy God, at this hour we want to do the Sacrament of baptism. 

Through your power of the Spirit, make this water sacred. 

In Jesus’ name we pray. Amen. 

BAPTISM 

Gaeul Rachel, I baptize you in the name of the Father, and the Son, and of the Holy Spirit. 

The Holy Spirit work within you, that being bom through water and the spirit, you may 
be a faithful disciple of Jesus Christ. 


Now it is our joy to welcome our new sister in Christ 


Through baptism you are incorporated by the Holy Spirit into God’s new creation 
and made to share in Christ’s royal priesthood. We are all one in Christ Jesus. With 
joy and thanksgiving we welcome you as a member of the family of God. 


HYMN “God’s Blessing, God’s Gift” (by Eunsil Han & Song Hee Han) 


RENEWAL OF BAPTISMAL COVENANT 
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Remember your baptism and be thankful. Amen. 

The Holy Spirit work within you, that being bom through water and the Spirit, youo may 
be a faithful disciple of Jesus Christ. 


EXCHANGE OF PEACE 

HOLY COMMUNION 

Hymn of Invitation “Come to the Table of Grace” W&S #3168 

EUCHARIST 

THE LORD，S PRAYER 

HYMN “Take Our Life” Come, Let Us Worship #238 

PRAYER AFTER COMMUNION 

Eternal God, we give you thanks for this holy mystery, in which you have given yourself 
to us. Grant that we may go into the world in the strength of your Spirit, to give ourselves 
for other, in the name of Jesus Christ our Lord. Amen. 

CLOSING HYMN “Go To the World” W&C#3158 

BENEDICTION 

Liturgical Resources 


The United Methodist Book of worship 
Come, Let Us Worship (UMC) 

Book of Common Prayer, bcponline (the Episcopal Church) 
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Presbyterian Hymnal (PCUSA) 
The Faith We Sing (UMC) 
Worship & Song(UMC) 

Global Praisel (UMC) 
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APPENDIX D: 


WORSHIP CONFERENCE 2019 
Wednesday, August 14, 2019, 11:00 am 
“Worship & Life” 

Celebration of Marriage, Family and Life Journey 
Kresge Chapel 

Claremont School of Theology 
Gathering of the Worship Community 


*CALL TO WORSHIP 

Unless the Lord builds the house, those who build it labour in vain. 

Unless the Lord guards the city, the guard keeps watch in vain. 

The Lord leads our lives, and builds our families. 

In our life journey of many colors and shapes, there is the love of God present. 

Let us worship God in honor and praises. 

It is right to witness the Love of God in thanksgiving. Amen. 

OPENING HYMNS Great Is Thy Faithfulness (Come, Let Us Worship 81) 

PRAYER OF THE DAY 

EXCHANGE OF PEACE 


SCRIPTURE /SPECIAL MUSIC 


(1 Cor.) 13 



95 


LIFE STORIES: MARRIAGE 

Three couples who have been married one year, ten years, and thirty years share their 
marriage lives of joy, hardship, growing, and hope. 

Reaffirmation of the Marriage Covenant 

(Based on The UM Book of Worship) 

(Husband to Wife) 

In the name of God, and with a thankful heart, 

I once again declare that 

I,_take you,_to be my wife, 

To have and to hold 
From this day forward, 

For better, for worse, 

For richer, for poorer, 

In sickness and in health, 

To love and to cherish, 

Until we are parted by death. 

This is my solemn vow. 

(Wife to Husband) 

In the name of God, and with a thankful heart, 

I once again declare that 

I,_take you,_to be my husband, 

To have and to hold 
From this day forward, 

For better, for worse, 
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For richer, for poorer, 

In sickness and in health, 

To love and to cherish, 

Until we are parted by death. 

This is my solemn vow. 

THE BLESSING OF THE MARRIAGE 

Eternal God, Creator and preserver of all life, 
author of salvation, giver of all grace: 

Bless and sanctify with your Holy Spirit 

those who have reaffirmed their marriage covenant. 

Enable them to grow in love and peace 

with you and with each other all their days, 
that they may reach out 
in concern and service to the world; 

Through Jesus Christ our Lord. Amen. 

HYMNS Loving Lord (Worship & Praise #101) 

Thank You That I Did Not Realized (Worship & Praise #93) 


LIFE STORY: DIVORCE 

Merciful God, 

Pour your spirit upon those who experienced divorce, sorrow, and pain and those who are 
in that process. Touch their wounded hearts and minds. In your grace, help them to fine a 
path for healing and new life. Even when they are in deep despair feeling worthless, may 
your love be newly found in them. Help them to experience that true worthiness of life 
begins from the faithfulness and love of God. May they hear your voice calling to new 
life even when going through darkest valley in their lives. Grant them the wisdom and 
persistence in their searching for new life, Lord. As those who have been through pains, 
they may be the wounded healers who may touch and care others in pains. In Jesus’ name 
we pray. Amen. 
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HYMN “God，s Love” (Worship& CCM Best #83) 

LIFE STORY: BEING WIDOWED 

The Prayer for Those Who Lost Their Loved Ones 

Pour your spirit upon those who lost their loved one before they learned how to 
depart from them, and those who are in great despair. 

May their emptiness be filled by love and hope, and in their saddened hearts，may 
they choose encouragement more often. 

As our lives are limited, may they experience unlimited love of God. 

They may hope to see their loved ones some day in you, O Lord. 

Fill their each day with thanksgiving of life. 

In Jesus 5 name we pray. Amen. 


HYMN Everyone Who Longs for (Come, Let Us Worship #300) 

LIFE STORY: THE SINGLES 
The Prayer for Singles 

Bless those who have not married yet for whatever reasons. 

May your will be done for them that there may be your special calling them as 
singles. 

For those who are looking for their spouse, bless them and find them their spouses 
in your grace. 

For those who may pursue single lives, allow them to find loving community that 
will be their friends and sojourners for them. 

May they be dedicated in bringing your kingdom. 

In Jesus 5 name we pray. Amen. 
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A POEM READING “I Do Not Love Those Who Do Not Have Shadows in Life” 

by Seungho Jung 

SCRIPTURE Matthew 12:46-60 


LIFE STORY: A New Family in Christ/ New Family Member 

Nurturing, caring, healing, peace, and justice with a new family 
New Vision for new family 


^CLOSING HYMN “Who Is My Mother, Who Is My Brother” (TFWS 2225) 

^CHARGE AND BENEDICTION (Based on The UM Hymnal) 

God the Eternal Keep you in love with each other and among you, 

And may the peace of Christ abide in your homes. 

Go to serve God and your neighbors in all that you do. 

Bear witness to the love of God in this world, 

So that those to whom love is a stranger 
Will find in you generous friends. 

The grace of the Lord Jesus Christ, 

And the love of God 

And the communion of the Holy Spirit 
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Be with you all. 


Liturgical Resources 

The United Methodist Hymnal (UMC) 

The Christian Literature Society of Korea 
Come, Let Us Worship (UMC) 

Worship & Praise (Duranno) 2002 
Worship&CCM Best 100, Vol 2 (CCM Korea) 2005 
The Faith We Sing (UMC) 2000 TFWS 
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APPENDIX E 

WORSHIP CONFERENCE 2019 
The Closing Worship Service 

Thursday, August 15, 2019, 10:00 am 

“Worship: Life, Arts, & Stories” 

“The Funeral of Division and War and the Resurrection of Peace 

and Unification” 

Kresge Chapel 

Claremont School of Theology 
Gathering of the Worship Community 

GATHERING OF THE WORSHIP COMMUNITY 

Preparation for the Worship 

Worship Space: All the chairs in the chapel are pushed to the sides, some up-side-down 
or side ways to create a chaotic scene for the beginning of the worship. All 
who gathered took off their shoes by the entrance door of the chapel and 
they look mess. 

Worship Liturgy: The Bread and Wine are on the Table. Twenty white balloons were tied 
one another floating by the left side of a hanging cross in the chapel. The 
last string of the balloon is tied to a red fabric/rope that divides the floor 
signifying the division of Korea. 

Congregational Songs : A music director is ready with songs and percussion instruments. 
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Worship Oder: A worship director will go over order with all worshippers before it starts 


AT CHAOS, PAINS, DIVISION AND WAR 

Everybody is lying down facing the ceiling of the chapel. 

A red line is drawn in the middle. 

All the percussion instruments and zings are playing together and people are moaning 
and groaning loud at the same time. 

The noises are going down when a Tibet Singing Bowl is rung. 

(The music and the noises continue throughout the entire worship changing according to 
the situations.) 

A NARRATIVE OF A MAN AT THE DIVISION 

As he was still inside his mother’s womb, Rev. Seung Nam starts his life narration in 
Korean singing technique and tune as he saw what was happening in Korean when the 
war broke out. 

He continues his narrative after he was bom, war was still going on, devastated 
everywhere with not enough food, and his father was taken somewhere. Later his mother 
was told and led to the place his father was untimely buried. 

He sings out his despair of loss of his father, war, and the reality of pain and chaos. 


SCRIPTURE Ezekiel 37: 1-4 


Can dried bones be revived? 

The accompanist plays improvisation with piano as the Scripture was being read slowly. 

THE INSTITUTION OF THE COMMUNION 

It is shown on the screen only, and most people lying down do not see it. 


“Take this bread. This is broken for you. Do this in remembrance of me.” 

“Take this cup and drink. This is my blood poured out for you and many. Do this in 
remembrance of me.” 
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THE COMMUNION AND GETTING UP 

One person close to the screen saw it, and slowly sitting up. 

She follows the red rope to the Lord’s Table and finds the bread and wine. 

As she dips a piece of bread in wine and takes it, she gains energy and hope. 

The music slowly changes from improvisation to Communion songs. 

Now she dips another piece of bread into wine and feeds someone lying next to her. 
She helps him getting up, and the two feed another two in the same way. 

The four feed another four, and so on, and all are fed up. 

CONGREGATIONAL SINGING 


All face the screen and sing as a congregational singing a song of the Communion and 
hope. 


The bread that the Lord broke 
The cup that he poured for me 
The Word of Living Life 
We give thanks. 

The Lord floods love on us, 

Restoring his peace, 

Giving us the will of heaven, 

Make us holy. 

Come, Lord. 

Come, Lord. 

The Saints, sitting in the glory in heaven, 
And awaiting churches of the Lord 
May they be united. 

While we do your ministry, 

Sustain our lives 

To make heaven in the world you’ve sent us. 
Come, Lord. 

Come, Lord. 


SCRIPTURE Ezekiel 37: 15-28 


PRAYER FOR THE SUNDAY OF PEACE AND UNIFICATION OF THE NORTH AND 
SOUTH KOREA, 2019 



103 


Lord, we have been one. A hundred years ago when we were protesting “Freedom for 
Korea” against Japanese Imperial unarmed, we were one. 

When we were proclaiming our freedom in every mountain, valley, and plaine from the 
chain of 36 years of Japanese oppression, we were one. 

Lord, we were forced to be divided. We have tried so hard in order to make this country 
to a place that we could freely cross each other without dividing wall. 

However, our freedom from Japan came with a great pain, namely division. 

We tried our best not to be disconnected from each other. 

Yet, those powerful countries turned their back from our wish and sought their own 
benefits from our division. 

The bliss liberation turned into the painful history of ours. 

All: Lord, hear our prayer that we so want to be one again. 

Lord, we beseech you. Never allow even a chance of war in this peninsular, and grant us 
to establish peace system built by our own hands that any outside forces cannot destroy. 

Though strong countries turn their faces from our peace and security, taking advantages 
from our situation, we can gather our hearts, minds, and might together to move forward, 
and no other force shall stop our march toward peace. Remind us that our future is in our 
hands, making a way for our country. 

All: Lord, make us one! 

We want to live leaning toward each other. The North may provide the needs of the 
South, and the South, to the North. So we want to build the world all live happy and 
bountiful. 

Now we learned that helping each other is the only way that the South and North/ North 
and South can survive in this highly competing world, and the wisdom of well being that 
gives promise for security and bountiful life in future. 

May this wisdom be the way of opening the door of Kaesung Industry that has been 
locked for so long, may we all appreciate the beauty of the Keumgang Mountains again. 

May we not be foolish again that we have to please strong countries, not being able to 
pursue what the North and the South must carry out. 

Give us courage to move forward for co-well being of the South and the North/the North 
and the South. 

Lord, hear the prayers of those who pray from every corner of this planet for peace and 
happiness in Korean Peninsula. Grant us the peace that the North and South greet each 
other with smiles. The peace we want is that the South and North share each other as they 
desire. 

Lord, grant us peace. 

Lord, do not let any force to stop the blessing from the Prince of Peace. Do not allow us 
to avoid or delay this peace. Give us faith that we may love each other from this moment. 
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The prayers of every Christians in the world may blossom the hope in beautiful Korean 
Peninsula. 

Lord, the prayer we give you today from the Mt. Baekdu in the North through the Mt. 
Hanla in the South may bring the spirit of peace and unification to every Christian in the 
South and the North. 

All: We pray in the name of the Lord, the Prince of Peace. Amen. 


CONGREGATIONAL SINGING 


DIVISION OVERCOME/ PEACH MARCH FOR THE UNIFICATION 


DANCE FOR THE UNIFICATION AND PEACE 


BENEDICTION 



APPENDIX F: Evaluation Form 



The Worship Conference 2018 

Evaluation Form 


Please answer each with 、l mark from 5 tol. (5: highest) 



l 

2 

3 

4 - 

5 

registration: 






Pre-Conference Worship: 






The Opening Worship: 






Lecture I: Sunggu Yang 






Lecture II: J.C. Lee 






Lecture III: Namjoong Kim 






Workshop by Seung Nam Kim 






Workshop by Grace Han 






Small Group Gathering: 






The Closing Worship: 






Lodging: 






Food: 






The Staff: 







Please explain why you liked or not liked. 


(Continued in the other side) 
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1. What is the most memorable during the conference, and why? 


2. What did you like the best and why? 


3. What did you like about the Opening Worship and why? 


4. What did make you uncomfortable and why? 


5. What did like about the Closing Worship and why? 


6. What made you uncomfortable in that worship and why? 


7. How do you define worship now? 


8. How your perspectives on worship were changed through this worship conference? 
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Questionnaire for Worship 


The Worship Conference 2018 


(a) Learning, experiencing, and making worship as a community is: 


(b) Making music & worship more theologically sound is: 


(c) Articulating and experiencing what worship is: 


(d) Adopting an new approach to worship that is communal, participatory, and multi-sensory 
is: 


(e) How to take experiences to the local church? 
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